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Using data from a survey of cultural transmission of son preference in Lueyang
county, this paper reports on a quantitative comparative study on the acceptance of
two types of uxorilocal marriage in contemporary rural China: contingent, driven by
household demographic factors; and institutional, driven by practical economic
factors. It is shown that the contingent type is more likely to occur than the
institutional, and the latter is transmissible within the household whereas the former is
not. Conditions, motivations, and purposes of uxorilocal marriage differ between the
two types, as do their determinants. The findings are important for understanding the

changing family systems and marriage customs in contemporary rural China.






Marriages in contemporary rural China may be broadly classified into two categories:
virilocal, where the wife leaves her natal family and moves to her husband’s family; and
uxorilocal, where the husband leaves his natal family and moves to his wife’s. Throughout
the history of China, among Han Chinese, virilocal marriage has occurred almost
universally while uxorilocal has been rare. The main factor underlying this is that the Han
Chinese in rural China have a traditionally rigid male-centered patrilineal family system,
in which sons, but not daughters, are entitled to stay home after marriage, to pass on the
family name continuing the family lineage, and to inherit the family property, and they are
obliged to take care of their elderly parents (Skinner, 1997). In essence, a child’s location
of residence after marriage reflects the core elements of the rural Chinese patrilineal
family system, and virilocal marriage functions to ensure the purity, integrity,” and
continuity of the family (L1 S. et al., 2000, in press). Although the traditional family
system and marriage customs have been changing to some extent (Lang, 1968), virilocal
marriage remains overwhelmingly dominant in contemporary rural China (Lavely and
Ren, 1992), even in big cities such as Beijing (Guo and Chen, 1999).

Although cultural factors defining the patrilineal family system play a decisive role in
determining marriage type, demographic and economic factors may also affect individual
decisions about marriage type, leading under some conditions to the occurrence of
uxorilocal marriage.

Uxorilocal marriage driven by demographic factors occurs in families without a son
or in those that for various reasons are unable to adopt a son. To ensure continuity of the

family lineage and for security in their old age, parents usually call in a son-in-law for one



of their daughters, with either the son-in-law’s taking his new family’s surname as an
adopted son, or one of the son-in-law’s sons assigned this family’s surname to carry on the
lineage. In this case, uxorilocal marriage is mainly preservative, to maintain the family
lineage {Pasternak, 1985), and the husband in such a uxorilocal marriage is in essence a
kind of “male daughter-in-law” (Freedman, 1957). However, in a society governed by a
rigid patrilineal family system, uxorilocal marriage usually entails high costs and stigma in
terms of both individual and familial status and is therefore looked down upon by most
rural communities (Pasternak, 1985; Wolf, 1989; Li S. et al, 2000, in press). Those men
who enter such a marriage are usually from very poor families that have more than two
sons and cannot afford marriages for all their sons (Pasternak, 1985). The general
properties of the patrilineal family system, the high psychological costs of uxorilocal
marriage, and the low proportion of no-son families in populations with high fertility (in a
population in which each couple have an average of five children, the proportion of
couples without a son is less than 3 percent; see Lavely et al., 2001, for a detailed
explanation) have resulted in uxorilocal marriage being rare throughout rural China. In
most of the country, the proportion of demographically driven uxorilocal marriage is less
than or equal to that of no-son families.

Uxorilocal marriage driven by other non-demographic, practical (mostly economic)
considerations occurs in families that have at least one son but face economic constraints,
including a shortage of male labor, marriage costs such as bride-price and dowry, old-age
support, ability to acquire wealth, etc. (Pasternak, 1985; Li and Zhu, 1999; Li S. et al.,
2000). Uxorilocal marriage occurs in a family deficient in male labor, where calling in a
son-in-law is a means of increasing the number of male laborers in the family (Pasternak,
1985; Lt S. et al.,, 2000), or in a relatively poor family, because uxorilocal marriage is
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inexpensive for all parties involved (Pasternak, 1985), or in a family that badly needs a
diligent worker who is predicted to acquire wealth, because a son-in-law coming from the
outside is usually able to make more money than the natives of his adopted county (Li S.
et al., 2000). In this case, uxorilocal marriage is mainly for practical reasons to resolve
economic and other difficulties in families with at least one son (Li S. et al., in press). In
general, uxorilocal marriage for practical purposes is rarely practiced across rural China,
although it has been reported as prevalent in a few Han Chinese rural areas at different
times, such as Taiwan in the late nineteenth and early twentieth centuries (Wolf and
Huang, 1980; Pasternak, 1985; Wolf, 1989; Chuang and Wolf, 1995), Jiaxin county in
Zhejiang province (Feng, 1936}, Songzi county in Hubei province (Yan, 1995; Yan and
Shi, 1996; Jin et al., 2001), Lueyang county in Shaanxi province (Li S. et al., 1999, 2000,
in press), Yihuang county in Jiangxi province (Yihuang County Government, 2000),
Longnan prefecture in Gansu province (Han, 1992; Ma, 1997; Gansu Provincial Family
Planning Commission, 1998). Uxorilocal marriage is also reported relatively prevalent in
some minority populations, such as the Bai in Yunnan province (Hiroko, 1994). In these
cases, the proportion of uxorilocal marriages is much higher than that of no-son families.
Thus, among Han Chinese, there are two types of uxorilocal marriage: one is dictated
by the micro-demography of the households and occurs in families without a son,
primarily for preservative purposes to continue the family lineage; the other is dictated by
non-demographic, mostly economic, considerations and occurs in families with at least
one son. Wolf (1989) pointed out that uxorilocal marriage occurring in no-son families for
preservative purpose is actually a contingent variation of the rural patrilineal Chinese
family system, while uxorilocal marriage occurring in families with at least one son for
practical purposes is an institutional variation thereof. From Wolf’s point of view, the
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difference between contingent variation and institutional variation in rural Chinese kinship
systems lies in the fact that contingent variation is related to the choices people make,
whereas institutional variation is related to the options offered by their society (Wolf,
1989). In this paper, we use Wolf’s term to define these two types of uxorilocal marriage:
contingent uxorilocal marriage, occurring in no-son families for preservative purposes;
institutional uxorilocal marriage, occurring in families with at least one son for practical,
mostly economic, purposes. Given the general properties of the Han Chinese patrilineal
family system, it is expected that in most of contemporary China’s Han rural areas, a
woman without a brother is likely to engage in a contingent uxorilocal marriage, whereas a
woman with brothers is very unlikely to engage in an institutional uxorilocal marriage.
However, it should be noted that there are other important individual and household
factors determining the acceptance of the two types of uxorilocal marriage in
contemporary rural China.

In recent years, uxorilocal marriage has drawn much attention in China from both
academics and the general public. This is mainly because of the increasing proportion of
no-son families in rural China that has resulted from sustained low fertility since the
1980’s, which in tum has necessitated a higher prevalence of uxorilocal marriage.
Moreover, uxorilocal marriage can help resolve some social and demographic problems
related to low fertility in China, such as the rising sex ratio at birth (Yan, 1995; Li and
Zhu, 1999; Yan et al., 1999; Li N. et al., 2000), and provision of family support for the
elderly (Yang, 1998; Li and Zhu, 1999; Li et al., 2001b). Consequently, studies on the
determinants, transmission, and implications of uxorilocal marriage in contemporary rural
China have multiplied. In contemporary rural China, however, little is known about why
some women without a brother have accepted contingent uxorilocal marriage or why some
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with brothers have accepted institutional uxorilocal marriage. Furthermore, there has been
no quantitative study that defines the elements that are common to and different between
the two types of uxorilocal marriage in contemporary rural China. Obviously, this task
requires data from a rural Han Chinese area where both contingent and institutional
uxorilocal marriage have been historically accepted and commonly practiced. Using data
from a survey of Lueyang county, this paper aims to explore determinants of the

acceptance of the two types of uxorilocal marriage in rural China.

DATA AND METHODS

The Study Area

Data used in this study come from a survey of transmission of son preference in
Lueyang county, Shaanxi province, conducted by the Population Research Institute of
Xi’an Jiaotong University of China in November 1997 (Li S. et al., 1999). Lueyang is a
mountainous county located in the Qing mountains in the far south of Shaanxi province on
the borders of Sichuan and Gansu provinces. It has a relatively small population, about
200,000 in 1996, and the large majority of them are Han Chinese. According to the county
gazette, Lueyang has historically been rich in arable land and natural resources, especially
minerals and forests. Its arable land per capita in 1996 was 2.1 mu; the woodland per
capita was 6.9 mu, much higher than in Shaanxi and China as a whole. However, most of
its arable land is mountainous and infertile. Wheat and comn are the major crops, but their
yield is low, just enough to meet local demand. As a result, people rely heavily on the
forests, especially wild products. The difficult conditions require hard labor, mostly by

men. In recent years, however, raising mushrooms (on felled forest trees as a medium) has



become the major cash producer and has improved the standard of living. In 1995, income
for farmers per capita remained as low as 548 yuan, far less than in Shaanxi province or
China as a whole (Li S. et al., 1999). Thus, Lueyang is relatively underdeveloped
compared with other counties in Shaanxi or with China.

Because Lueyang is a vast mountainous region, people are sparsely located in
relatively small villages. In addition, the ancestors of most residents were immigrants from
other areas. The result is that large family clans in Lueyang are few and unimportant to
village life, which has caused weakness in the patrilineal family system. Adoption of a
child, especially a daughter, was common in the past, partly because a large number of
infertile couples felt compelled to adopt a child and partly because, by local custom, newly
married couples adopted a child as a psychological way to stimulate the occurrence of
more children. Furthermore, a family that had no children and adopted a daughter would
usually bring in a son-in-law to continue the lineage and to provide for their old-age
support. Both virilocal and uxorilocal marriages have been commonly accepted and
practiced since the beginning of the twentieth century, with the proportion of uxorilocal
marriages over 30 percent, much higher than that of no-son families (Li S. et al., 1999).
Since both contingent and institutional uxorilocal marriages have been common in
Lueyang, this county provides an excellent opportunity to conduct a comparative analysis

of the acceptance of the two types of uxorilocal marriage in contemporary rural China.

Survey and Data

Our survey of cultural transmission of son preference is retrospective; it is carried out

using both a structured household questionnaire and a community questionnaire. The



targets of the community questionnaire are all the administrative villages selected as
survey sites, and the targets of the household questionnaire are all the households in the
selected survey sites in which there is at least one living couple, that is, both members of
the couple have to be alive. In the community questionnaire, every administrative village
reports its geographical position, vital statistics, land resources, economic situation,
infrastructure and social facilities, and social structure. In the household questionnaire,
each member of every couple reports his or her individual demographic and social
background information, marriage and fertility experiences, and information about parents
and siblings. Couples also report on their contraceptive use and their attitudes toward
fertility, marriage, and social life. In addition, each household also reports its economic
situation. The samples in this survey were chosen by cluster sampling primarily based on
the prevalence of uxorilocal marriage, the size of the villages, and the condition of the
roads to the villages; sampled were 1,581 couples and 1,364 households, living in 46
natural villages of nine administrative villages in two townships. The survey was
implemented in early November 1997. Preliminary analysis confirmed that the data are
relatively reliable, with a relatively high consistency rate of more than 90 percent between
the sampled formal interviews and post-survey re-interviews (Li S. et al., 1999). A detailed
description of the survey objectives, sampling design, survey questions, survey

implementation, and data quality is given elsewhere (Li S. et al., 1999),

Methods

To study the determinants of the acceptance of the two types of uxorilocal marriage at

the time of its occurrence, we use logistic regression models as the basis of our analysis.



The design of the logistic models and the variables included follow our previous models
on the determinants of the acceptance of uxorilocal marriage in two counties of China (Li
S. et al., in press). That is, the analysis consists of two parts, bivariate and multivariate
analyses, where the bivariate model analyzes the gross influence of each variable on the
acceptance of uxorilocal marriage, and the multivariate model analyzes the net influence
of each variable on the acceptance of uxorilocal marriage. Household-level and individual
variables are involved i the models.

The household factors chosen to reflect the background of the parental families of
both husband and wife include parent’s marriage type, number of siblings, and
membership in a large family clan. The individual factors chosen to reflect a couple’s
background include marriage year, age at marriage, education level, adoption status,
marriage arrangement, and attitude toward a man’s uxorilocal marriage. As mentioned
elsewhere (Li S. et al., in press), we chose these household and individual variables
because we predicted that they might influence a couple’s acceptance of uxorilocal
marriage, a prediction that can be tested with the survey data. For instance, institutional
uxorilocal marriage is expected to be somewhat beneficial to parents. In this case,
uxorilocal marriage as a cultural trait might be transmitted between generations within a
household. Thus, the type of marriage is regarded as being culturally transmitted in a
vertical manner (in the sense of Cavalli-Sforza and Feldman, 1981, 1982). The number of
siblings reflects family structure and might be expected to have an effect on the prevalence
of the two types of uxorilocal marriage. A large family clan is defined as one that is big
enough to have an important effect on the life of a village and whose status is recognized
and accepted by the whole village. It is therefore expected that membership in a large

family clan would be a component of the patrilineal family system in rural China and
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reduce the likelihood of uxorilocal marriage. Year of marriage assesses the influence of
rural economic reform started in 1978 on the acceptance of uxorilocal marriage in villages.
Educational level reflects not only individual status and household economic status but
also economic investment by parents. Adoption usually occurs because of a shortage of
children in the family; therefore, the adoption status of a couple could be related to the
decision on uxorilocal marriage. Marriage arrangement should reflect the woman’s status
in her natal family. A couple’s attitude toward uxorilocal marriage could reflect the degree
of acceptance of uxorilocal marriage in their social group.

Some factors, such as age differences among siblings, marriage types of siblings and
friends, ethnic background, etc., that are found to be important in influencing a couple’s
decision to accept uxorilocal marriage are not included in our model, because they are not
included in the survey, because information about them from the survey is incomplete, or
because there was little variation in the survey (Li S. et al., in press). For instance,
uxorilocal marriage is more common among some minority Chinese populations. In our
sample, however, more than 99 percent of the couples reported that they were Han
Chinese (Li S. et al., 1999). As a result, minority status, although important, is not
included in the models.

Data were incomplete for 130 couples, and only the 1,451 couples in Lueyang for
whom complete data are available were used in the logistic-regression analysis reported
here. It should be noted that observations in this paper are obtained from a retrospective
survey of a couple’s marriage type in relation to the marriage types of their parents and not
from a longitudinal survey of the marriage types of all the children of a couple, which

could produce more-reliable results.
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Table 1. Number and composition of uxorilocal marriage by marriage cohort, Lueyang

Marriage PUX PCUX PIUX PCUU PIUU
Cohort MAR — UX  CUX TUX oy o) R R (%)
1930-40’s 65 14 6 8 21.5 9.5 12.0 429 57.1
1950's 130 31 13 18 23.8 10.0 13.8 41.9 58.1
1960°s 236 98 42 56 41.5 17.8 23.7 429 57.1
1970°s 267 94 39 55 352 14.6 20.6 41.5 58.5
1980’s 493 166 71 95 337 14.4 19.3 42.8 57.2
1990’s 378 96 39 57 254 10.3 15.1 40.6 594
Total 1,569 499 210 289 31.8 13.4 18.4 42.1 57.9

Source: Survey of cultural transmission of son preference in Lueyang, 1997.
MAR: Number of all marriages.

UX: Number of all uxorilocal marriages.

CUX: Number of all contingent uxorilocal marriages.

TUX: Number of all institutional uxorilocal marriages.

PUX: Proportion of uxorilocal marriage in all marriages.

PCUX: Proportion of contingent uxorilocal marriage in all marriages.

PIUX: Proportion of institutional uxorilecal marriage in all marriages.

PCUU: Proportion of contingent uxorilocal marriage in ali uxorilocal martiages.
PIUU: Proportion of institutional uxorilocal marriage in all uxorilocal marriages.



RESULTS AND DISCUSSION

Descriptive Information

Uxorilocal marriage in Lueyang in the twentieth century exhibits two important
features that can be seen in Table 1, which reports the prevalence and composition of
uxorilocal marriage by marriage cohort in Lueyang since the 1930’s. The first is that
uxorilocal marriage has been prevalent, accounting for about 32 percent of all marriages
and exceeding the proportion of families without sons in the twentieth century (Li S. et al,,
1999). This prevalence has not changed very much across different periods in the twen-
tieth century. The second is that uxorilocal marriage has been of both contingent and
institutional types, with the proportion of the former highly consistent at about 42 percent
and that of latter around at about 58 percent across all marriage cohorts. Thus, uxorilocal
marriage, of both types, has historically been accepted and practiced in Lueyang in the
twentieth century, making it very different from most Han Chinese areas in contemporary
rural China.

The remarkably high prevalence of contingent uxorilocal marriage (13.4 percent in
Table 1) is actually related to the low fertility of couples in the modern history of Lueyang
(Li S. et al., 1999). For couples who married before 1980, it is mostly due to infertility as a
consequence of the harsh life and poor living standard in the high mountainous areas of
Lueyang. Low fertility has also been observed in studies of other counties in the moun-
tainous region of southern Shaanxi and was corroborated by the local villagers in Lueyang
during our survey (Li S. et al., 1999). For couples who married after 1980, although their
life has substantially improved in the period of rural economic reform and infertility is no

longer a big issue, their actual fertility since the late 1970s is highly controlled by the
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Table 2. Descriptive statistics of covariates used in the logistic models
of two types of uxorilocal marriage in Lueyang

Contingent (N = 343) Institutional (N = 1,108)
Variable Mean SD Mean SD
Proportion of uxorilocal 0.55 0.50 0.24 043
Marriage
Household factors
Parental marriage type
Husband’s parental marriage
Uxorilocal 0.18 0.38 0.17 0.37
Wife’s parental marriage
Uxorilocal 0.23 042 0.19 0.40
Number of Siblings
Husband’s brothers
| 0.30 0.46 0.31 0.46
2+ 0.52 0.50 048 0.50
Husband’s sisters
1 0.29 0.45 0.31 0.46
2+ 0.41 0.49 0.46 0.50
Wife’s brothers
1 0.40 0.49
2+ 0.60 0.49
Wife’s sisters
1 0.30 0.46 032 0.47
2+ 0.32 047 0.48 0.50
Large family clan
Yes 0.03 0.16 0.05 0.23
Individual factors
Marriage year
1978 and after 0.57 0.50 0.62 0.49
Age at marriage
Husband
20-24 0.48 0.50 0.53 0.50
25+ 0.38 049 0.36 0.48
Wife
18-22 .56 0.50 0.62 0.49
23+ 0.19 0.39 0.19 0.40
Education
Husband’s education
1-6 0.51 0.50 0.50 0.50
7-9 0.14 0.34 0.23 0.42
10+ 0.05 0.22 0.06 0.24
Wife’s education
1-6 0.40 0.49 0.44 0.50
7-9 0.16 0.37 0.15 0.35
10+ 0.01 0.11 0.03 0.16
Adoption
Husband’s adoption
Yes 0.07 0.26 0.06 .23
Wife's adoption
Yes 0.24 0.43 0.06 0.25
Marriage arrangement
Self-arranged 0.17 0.38 0.19 0.39
Attitude toward a man’s
uxorilocal marriage
Acceptable without a son 0.34 0.47 0.37 0.48
Unacceptable no matter what 0.05 0.22 0.06 (.23

All variables are dummy categories. Therefore, the mean equals percent relative to the omitted categories in the table,
which are as follows: parental marriage type, non-uxorilocal; number of siblings, 0; large family clan, no; marriage
year, before 1978; age at marriage, 19— for husband and 17- for wife; education, 0; adoption, no; marriage
arrangement, introduced; attitude toward uxorilocal marriage, acceptable no matter what.



rigid governmentally guided family-planning program. On the one hand, low fertility
means more couples have no sons. On the other hand, those couples without children in
Lueyang have been more likely to adopt a daughter than a boy (Li S. et al., 1999, 2000).
All of these have increased the proportion of no-son couples in Lueyang above that in
other areas of Shaanxi, leading to a high prevalence of contingent uxorilocal marriage in
Lueyang.

Several factors have made institutional uxorilocal marriage prevalent in Lueyang.
Here we give only a brief summary of our analysis of these factors published elsewhere
(Li and Zhu, 1999; Li S. et al., 1999, 2000, in press). The first is the demand for male
labor, which has also been noted in the population of Taiwan before 1945 (Pasternak,
1985). The second is the aspiration to economic advancement for all parties involved. The
third is marriage cost, because marriage requires a bride-price, dowry, and provision of
basic living necessities. In addition, two community factors that restrict the acceptance and
occurrence of uxorilocal marriage in other rural areas of China are more relaxed in
Lueyang and help make uxorilocal marriage an institutional option. The first is the relaxed
patrilineal family system and corresponding lack of large influential family clans in
villages. The second involves weaker village regulations on uxorilocal marriage.
Although the prevalence of both contingent and institutional types is high in Lueyang, the
procedures adopted by the family are quite similar to those in cases of uxorilocal marriage
in other parts of rural China. (These procedures and their ramifications are discussed at
length in Li and Zhu, 1999; Li S. et al., 2000, in press.)

Table 2 gives descriptive statistics for the individual and household variables used in
logistic-regression models for two groups of couples in Lueyang: those in which the wife
has no brother, and those in which the wife has at least one brother. Individual and
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Table 3. Effects of household and individual determinants on the odds ratios
of being in contingent uxorilocal marriage, Lueyang

Net cffects
Explanatory variables Gross effects Model I Model 11
Household factors
Parental marriage type
Husband’s parental marriage
Uxorilocal 1.05 L13 1.16
Wife’s parental marriage
Uxorilocal 1.28 1.30 1.32
Number of Siblings
Husband’s brothers
1 2.45% 2.65* 2.65%
2+ 3.5G%*x 3.68%%* 3.69%*k*
Husband’s sisters
1 1.02 0.98 0.98
2+ 1.24 1.17 1.17
Wife’s brothers
2+
Wife's sisters
| 0.39%= 0.45* 0.45*
2+ 0.27%%% 0.30%** 0.30%»*
Large family clan
Yes 0.10* 0.09* 0.09*
Individual factors
Marriage year
1978 and after 1.10 0.85 0.86
Age at marriage
Husband
20--24 1.25 1.15 1.15
25+ 1.07 0.98 0.98
Wife
18-22 0.64 0.51* 0.51*
23+ 0.49+ 0.57 0.57
Education
Husband’s education
1-6 0.79 0.92 0.92
7-9 0.54 0.73 0.73
10+ 0.43 0.42 0.42
Wife’s education
1-6 1.88%* 1.92 1.92+
7-9 2.46* 4,22 4.23%%
10+ 4,99 9.63% 9.63+
Adoption
Husband’s adoption
Yes 0.65 1.00 1.00
Wife’s adoption
Yes 2.19%* 1.57 1.57
Marriage arrangement
Setf-arranged 0.55% 0.33%» 0.33%*
Attitude toward a man’s
uxorilocal marriage
Acceptable without a son 1.1 0.97 097
Unacceptable no matter what 0.30* 0.21* 0.21*
Interactions
HPMU" x M78+ 0.95
WPMU? x M78+ 0.98
-2LL 394 394%x*
Number of cases 343 343 343

All variables are dummy variabies. For omitted categories, see Table 1.

= p<0.001;*p<0.01; *p <005, + p< 0.1 level.

"HPMU and WPMU, husband’s or wife’s parents are in uxorilocal marriage.
®M78+, marriage cohort 1978 and after.



household backgrounds of the two groups of couples actually do not show much
difference, except for the wife’s adoption status. As indicated above, the proportion of
adopted wives without brothers is 24 percent, much higher than the 6 percent of adopted
wives with at least one brother. This is partly related to the fact that in Lueyang parents
without a son would be more likely to adopt a daughter and bring in a son-in-law for her,
in order to continue the family lineage and provide security for their old age.

Of course, by definition, the largest individual difference between the two groups of
couples is whether the wife has a brother, a factor important in determining the acceptance
of uxorilocal marriage. As shown in Table 2, among wives without a brother, the
proportion in uxorilocal marriage is 55 percent, more than double the 24 percent of wives
with at least one brother. This reveals that contingent uxorilocal marriage is more likely to
occur than institutional one. We have shown elsewhere that among all individual and
household variables in Table 2, whether a wife has a brother is the most important factor
affecting a couple’s decision about entering into uxorilocal marriage (Li S. et al., in press).
Nevertheless, other factors also affect this decision of acceptance, and these are discussed

below.

Results of Bivariate Analysis

Tables 3 and 4 show the results of bivariate (gross influence) and multivariate (net
influence) analyses, respectively, for the determinants of the acceptance of two types of
uxorilocal marriage in Lueyang. In our bivariate analysis, some single variables such as
parents’ marriage type, number of siblings, age at marriage, years of education, and

adoption include both members of the couple in each single variable.
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Table 4. Effects of household and individual determinants on the odds ratios

of being in institutional uxorilocal marriage, Lueyang

Explanatory variables Gross effects Model I Mode! 0
Household factors
Parental marriage type
Husband's parental martiage
Uxorilocal 0.73 0.78 2.19*
Wife’s parental marriage
Uxorilocal 1.88+*+ 1.80** 3320k
Number of Siblings
Husband’s brothers
| 1.22 1.29 1.32
2+ 2.35%4+ 2.49%** 250>
Husband’s sisters
1 0.85 0.81 0.81
2+ 0.74 0.75 0.74
Wife’s brothers
2+ (.56%%* 0.56%%* 0.56%**
Wife’s sisters
1 0.54%* 0.59%* 0.59%
2+ 0.46%%* 0.5]%*= 0.5]%%*
Large family clan
Yes .49+ 0.46+ 0.44+
Individual factors
Marriage year
1978 and after 0.74* 0.84 1.27
Age at marriage
Husband
20-24 0.85 0.75 0.78
25+ 1.16 0.95 0.94
Wife
18-22 0.64* 0.64* 0.60*
23+ 0.50%* 0.52% 0.55*
Education
Husband’s education
1-6 0.58*+ 0.71+ 0.73
79 0.35%%¥ 0.53* 0.52%
10+ (.23%%¥ 0.33* 0.33*
Wife’s education
1-6 1.16 1.18 1.15
7-9 1.53+ 1.56 1.55
10+ 4.08*%* 4. 87%** 4 75%%x
Adoption
Husband’s adoption
Yes 0.42* 047+ 0.44
Wife's adoption 2.2]1%* 1.95* 2.03*
Yes
Marriage arrangement
Self-arranged 0.81 0.87 0.88
Attitude toward a man’s
uxorilocal marriage
Acceptable without a son 0.73* 0.75+ 0.76+
Unacceptable no matter what 0.34** 0.46+ 0.48+
Interactions
HPMU” x M78+" 0.2]%%+
WPMU" x M78+ 0.39+
-2LL 1086*** 10GG*++
Number of cases 1,108 1,108 1,108

All variables are dummy variables. For omitted categories, see Table 1.

¥ p<0.001; **p < 0.01; *p < 0.05; + p < 0.1 level.

“HPMU and WPMU, husband’s or wife’s parents are in uxorilocal marriage.
*M78+, marriage cohort 1978 and after.



