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<I ntroduction>

The term "phenonenol ogy" designates two things: a new kind of
descriptive nmethod whi ch made a breakthrough in philosophy at the turn of the
century, and an a priori science derived fromit; a science which is intended
to supply the basic instrument (Organon) for a rigorously scientific
phil osophy and in its consequent application, to make possible a nethodica
reformof all the sciences. Together with this philosophical phenonenol ogy,
but not yet separated fromit, however, there also came into being a new
psychol ogi cal discipline parallel to it in method and content: the a prior
pure or "phenonenol ogi cal " psychol ogy, which raises the reformational claimto
bei ng the basic nethodol ogi cal foundation on which alone a scientifically
ri gorous enpirical psychol ogy can be established. An outline of this
psychol ogi cal phenonenol ogy, standing nearer to our natural thinking, is wel
suited to serve as a prelimnary step that wll lead up to an understanding
of phil osophi cal phenonenol ogy.

I.
PURE PSYCHOLOGY:
I TS FIELD OF EXPER ENCE, I TS METHOD, AND I TS FUNCTI ON

ol. Pure Natural Science and Pure Psychol ogy.

Modern psychology is the science dealing with the "psychical" in the
concrete context of spatio-tenporal realities, being in some way so to speak
what occurs in nature as egoical, with all that inseparably belongs to it as
psychi cal processes |ike experiencing, thinking, feeling, wlling, as
capacity, and as habitus. Experience presents the psychical as nerely a
stratum of human and ani mal being. Accordingly, psychology is seen as a
branch of the nore concrete science of anthropol ogy, or rather zool ogy.

Aninmal realities are first of all, at a basic level, physical realities. As
such, they belong in the closed nexus of relationships in physical nature, in
Nature neant in the primary and npst pregnant sense as the universal theme of
a pure natural science; that is to say, an objective science of nature which
in deliberate onesidedness excludes all extra-physical predications of
reality. The scientific investigation of the bodies of animals fits within
this area. By contrast, however, if the psychical aspect of the animal world
is to become the topic of investigation, the first thing we have to ask is
how far, in parallel with the pure science of nature, a pure psychology is
possi bl e. Obviously, purely psychol ogical research can be done to a certain
extent. To it we owe the basic concepts of the psychical according to the
properties essential and specific to it. These concepts nust be incorporated
into the others, into the psychophysical foundational concepts of psychol ogy.

It is by no neans clear fromthe very outset, however, how far the idea
of a pure psychol ogyNas a psychol ogi cal discipline sharply separate in itself
and as a parallel to the pure physical science of natureNhas a nmeaning that is
| egiti mate and necessary of realization

2. The Purely Psychical in Self-Experience and Comrunity Experience
The Universal Description of Intentional Experiences.

To establish and unfold this guiding idea, the first thing that is
necessary is a clarification of what is peculiar to experience, and especially
to the pure experience of the psychical Nand specifically the purely psychica
t hat experience reveals, which is to becone the theme of a pure psychol ogy.

It is natural and appropriate that precedence will be accorded to the nost
i medi ate types of experience, which in each case reveal to us our own
psychi cal bei ng.



Focussi ng our experiencing gaze on our own psychical |ife necessarily
takes place as reflection, as a turning about of a glance which had previously
been directed el sewhere. Every experience can be subject to such reflection
as can indeed every manner in which we occupy ourselves with any real or idea
obj ect sNfor instance, thinking, or in the nodes of feeling and will, val uing
and striving. So when we are fully engaged in conscious activity, we focus
exclusively on the specific thing, thoughts, values, goals, or neans involved,
but not on the psychical experience as such, in which these things are known
as such. Only reflection reveals this to us. Through reflection, instead of
grasping sinply the matter straight-outNthe values, goals, and
i nstrupsychicalitiesNwe grasp the correspondi ng subjective experiences in
whi ch we beconme "conscious” of them in which (in the broadest sense) they
"appear." For this reason, they are called "phenonena," and their npst genera
essential character is to exist as the "consci ousness-of" or "appearance-of"
the specific things, thoughts (judged states of affairs, grounds,
concl usions), plans, decisions, hopes, and so forth. This relatedness <of the
appearing to the object of appearance> resides in the neaning of all .
expressions in the vernacul ar | anguages which relate to psychical processNfor
i nstance, perception of sonething, recalling of something, thinking of
sonet hi ng, hoping for sonething, fearing something, striving for something,
deci di ng on sonething, and so on. |If this realmof what we call "phenonena"
proves to be the possible field for a pure psychol ogi cal discipline related
excl usively to phenonena, we can understand the designation of it as
phenonenol ogi cal psychol ogy. The term nol ogi cal expression, deriving from
Schol asticism for designating the basic character of being as consci ousness,
as consciousness of sonething, is intentionality. In unreflective holding of
some object or other in consciousness, we are turned or directed towards it:
our "intentio" goes out towards it.

The phenomnenol ogi cal reversal of our gaze shows that this "being
directed" <Gerichtetsein> is really an i manent essential feature of the
respecti ve experiences involved; they are "intentional" experiences. An
extrenely |l arge and vari egated nunmber of kinds of special cases fall within
the general scope of this concept. Consciousness of sonething is not an enpty
hol di ng of sonething; every phenomenon has its own total form of intention
<intentionale Gesantforme, but at the same tine it has a structure, which in
i ntentional analysis | eads al ways again to conmponents which are thensel ves
also intentional. So, for exanple, in starting froma perception of sonething
(for exanple, a die), phenonenological reflection leads to a nultiple and yet
synthetically unified intentionality. There are continually varying
differences in the nodes of appearing of objects, which are caused by the
changi ng of "orientation"Nof right and | eft, nearness and farness, with the
consequent differences in perspective involved. There are further differences
i n appearance between the "actually seen front" and the "unseeabl e"
<"unanschaul i chen"> and the relatively "undeterm ned" reverse side, which is
neverthel ess "meant along with it." Observing the flux of nodes of appearing
and the manner of their "synthesis," one finds that every phase and portion
<of the flux>is already in itself "consciousness-of" but in such a manner
that there is formed within the constant energi ng of new phases the
synthetically unified awareness that this is one and the sane object. The
intentional structure of any process of perception has its fixed essentia

type <seine feste Wsenstypi k>, which nust necessarily be realized in all its
extraordi nary conplexity just in order for a physical body sinply _to be
perceived as such. If this same thing is intuited in other nodesNf or exanple,

in the nodes of recollection, fantasy or pictorial representati onNto sone
extent the whole intentional content of the perception cones back, but al
aspects peculiarly transformed to correspond to that node. This applies
simlarly for every other category of psychic process: the judging, valuing,
striving consciousness is not an enpty having know edge of the specific
judgnents, values, goals, and nmeans. Rather, these constitute thensel ves,
with fixed essential forns corresponding to each process, in a flow ng
intentionality. For psychol ogy, the universal task presents itself: to

i nvestigate systematically the elenentary intentionalities, and from out of
these <unfold> the typical fornms of intentional processes, their possible
variants, their syntheses to new forms, their structural conposition, and from
this advance towards a descriptive know edge of the totality of psychica



process, towards a conprehensive type of a life of the psyche <Gesanttypus

ei nes Lebens der Seele> Clearly, the consistent carrying out of this task
wi |l produce know edge which will have validity far beyond the psychol ogist's
own particular psychic existence.

Psychical life is accessible to us not only through self-experience but
al so through the experience of others. This novel source of experience offers
us not only what nmatches our self-experience but also what is new, inasnuch
as, in ternms of consciousness and i ndeed as experience, it establishes the
di fferences between own and other, as well as the properties peculiar to the
life of a community. At just this point there arises the task of al so meking
the psychical life of the community, with all the intentionalities that
pertain to it, phenonenol ogi cally understandabl e.

3. The Sel f-Contained Field of the Purely Psychical . NPhenonenol ogi cal Reduction and
Genui ne Experience of Sonething Internal.

The idea of a phenonenol ogi cal psychol ogy enconpasses the whol e range of
tasks arising out of the experience of self and the experience of the other
founded on it. But it is not yet clear whether phenomenol ogi cal experience,
foll owed through in exclusiveness and consistency, really provides us with a
kind of closed-off field of being, out of which a science can grow which is
exclusively focussed on it and conpletely free of everything psychophysical
Here <in fact> difficulties do exist, which have hidden from psychol ogi sts the
possibility of such a purely phenonenol ogi cal psychol ogy even after Brentano's
di scovery of intentionality. They are relevant already to the construction of
a really pure self-experience, and therewith of a really pure psychical datum

A particular nmethod of access is required for the pure phenonenol ogi ca
field: the nethod of "phenonenol ogi cal reduction.”™ This nethod of
"phenonenol ogi cal reduction" is thus the foundational nmethod of pure
psychol ogy and the presupposition of all its specifically theoretica
nmethods. U timately the great difficulty rests on the way that already the
sel f-experience of the psychologist is everywhere intertwined with externa
experience, with that of extra-psychical real things. The experienced
"exterior" does not belong to one's intentional interiority, although
certainly the experience itself belongs to it as experience-of the exterior

Exactly this sane thing is true of every kind of awareness directed at
sonmething out there in the world. A consistent epoch_ of the phenonenol ogi st
is required, if he wishes to break through to his own consci ousness as pure
phenonenon or as the totality of his purely psychical processes. That is to
say, in the acconplishnment of phenonenol ogical reflection he nust inhibit
every co-acconplishment of objective positing produced in unreflective
consci ousness, and therewith <inhibit> every judgpsychical drawi ng-in of the
world as it "exists" for himstraightforwardly. The specific experience of
this house, this body, of a world as such, is and renains, however, according
to its own essential content and thus inseparably, experience "of this house,"”
this body, this world; this is so for every node of consciousness which is
directed towards an object. It is, after all, quite inpossible to describe an
i ntentional experienceNeven if illusionary, an invalid judgenent, or the
i keNwi thout at the same tinme describing the object of that consciousness as
such. The universal epoch_ of the world as it becones known in consci ousness
(the "putting it in parentheses") shuts out fromthe phenonenol ogical field
the world as it exists for the subject in sinple absoluteness; its place,
however, is taken by the world as given in_consciousness (perceived,
remenber ed, judged, thought, valued, etc.)Nthe world as such, the "world in
parent heses,” or in other words, the world, or rather individual things in the
worl d as absolute, are replaced by the respective neaning of each in
consci ousness <Bewu8tseinssinn> in its various nodes (perceptual neaning,
recol l ected neani ng, and so on).

Wth this, we have clarified and supplenmented our initial determ nation
of the phenonenol ogi cal experience and its sphere of being. |n going back
fromthe unities posited in the natural attitude to the manifold of nodes of



consci ousness i n which they appear, the unities, as inseparable fromthese
multiplicitiesNbut as "parenthesized"Nare also to be reckoned anbng what is
purely psychical, and always specifically in the appearance-character in which
they present thenselves. The nethod of phenonenol ogi cal reduction (to the
pure "phenonenon," the purely psychical) accordingly consists (1) in the
met hodi cal and rigorously consistent epoch_ of every objective positing in the
psychi cal sphere, both of the individual phenonenon and of the whole psychic
field in general; and (2) in the nethodically practiced seizing and descri bing
of the nultiple "appearances" as appearances of their objective units and
these units as units of conponent neanings accruing to themeach time in their
appearances. Wth this is shown a two-fold directionNthe noetic and noenmatic
of phenonenol ogi cal description. Phenonenol ogi cal experience in the
nmet hodi cal form of the phenonenol ogi cal reduction is the only genuine "inner
experience" in the sense neant by any well-grounded science of psychology. In
its own nature lies manifest the possibility of being carried out continuously
ininfinitumw th nmethodical preservation of purity. The reductive nmethod is
transferred from sel f-experience to the experience of others insofar as there
can be applied to the envi saged <vergegen-wsSrtigten> psychical life of the
O her the correspondi ng parenthesizing and description according to the
subj ective "how' of its appearance and what is appearing ("noesis" and
"noenmn"). As a further consequence, the community that is experienced in
comunity experience is reduced not only to the psychically particularized
intentional fields but also to the unity of the community life that connects
themall together, the comrunity psychical life in its phenonenol ogical purity
(intersubjective reduction). Thus results the perfect expansion of the
genui ne psychol ogi cal concept of "inner experience."

To every mind there belongs not only the unity of its multiple
intentional |ife-process <intentionalen Lebens> with all its inseparable
unities of sense directed towards the "object." There is also, inseparable
fromthis |ife-process, the experiencing ego-subject as the identical ego-pole
giving a centre for all specific intentionalities, and as the carrier of al
habi tualities growing out of this |ife-process. Likew se, then, the reduced
i ntersubjectivity, in pure formand concretely grasped, is a conmunity of pure
"persons” acting in the intersubjective realmof the pure life of
consci ousness.

4. Eidetic Reduction and Phenonenol ogi cal Psychol ogy as an Eidetic Science.

To what extent does the unity of the field of phenonenol ogi cal experi-
ence assure the possibility of a psychol ogy exclusively based on it, thus a
pure phenonenol ogi cal psychol ogy? It does not automatically assure an
enpirically pure science of facts from which everything psychophysical is
abstracted. But this situation is quite different with an a priori science.
Init, every self-enclosed field of possible experience permts eo ipso the
all-enbracing transition fromthe factual to the essential form the eidos.
So here, too. |If the phenonenol ogical actual fact as such becones irrel evant;
if, rather, it serves only as an exanple and as the foundation for a free but
intuitive variation of the factual mnd and communities of mnds into the a
priori possible (thinkable) ones; and if now the theoretical eye directs
itself to the necessarily enduring invariant in the variation, then there wll
arise with this systematic way of proceeding a realmof its own, of the "a
priori."

There enmerges therewith the eidetically necessary typical form the
ei dos; this eidos nmust manifest itself throughout all the potential forms of
psychi cal being in particular cases, nust be present in all the synthetic

conbi nati ons and sel f-encl osed wholes, if it is to be at all "thinkable," that
is, intuitively conceivable. Phenomenol ogical psychology in this manner
undoubt edly nust be established as an "eidetic phenonmenol ogy"; it is then
exclusively directed toward the invariant essential forns. For instance, the
phenonenol ogy of perception of bodies will not be (sinply) a report on the
factually occurring perceptions or those to be expected; rather it will be the

presentation of invariant structural systens wi thout which perception of a
body and a synthetically concordant multiplicity of perceptions of one and the
same body as such would be unthinkable. |If the phenonenol ogi cal reduction



contrived a neans of access to the phenonenon of real and also potential inner
experience, the nethod founded in it of "eidetic reduction" provides the neans
of access to the invariant essential structures of the total sphere of pure
psychi cal process.

5. The Fundapsychi cal Function of Pure Phenonenol ogi cal Psychol ogy for an Exact
Enpi ri cal Psychol ogy.

A phenonenol ogi cal pure psychology is absolutely necessary as the
foundation for the building up of an "exact" enpirical psychol ogy, which since
its nmodern begi nni ngs has been sought according to the nodel of the exact pure
sciences of physical nature. The fundapsychi cal neaning of "exactness" in
this natural science lies in its being founded on an a priori form systemNeach
part unfolded in a special theory (pure geonetry, a theory of pure tine,
theory of notion, etc.) Nfor a Nature conceivable in these terns. It is
through the utilization of this a priori formsystem for factual nature that
the vague, inductive enpirical approach attains to a share of eidetic
necessity _<Wesensnotwendi gkeit> and enpirical natural science itself gains a
new senseNt hat of working out for all vague concepts and rul es

their indispensable basis of rational concepts and laws. As essentially
differentiated as the nethods of natural science and psychol ogy nmay renain,
there does exi st a necessary common ground: that psychol ogy, |ike every
science, can only drawits "rigor" ("exactness") fromthe rationality of that
which is in accordance with its essence"." The uncovering of the a priori set
of types without which "I," "we," "consciousness," "the objectivity of con-
sci ousness,” and therewi th psychical being as such, would be

i nconcei vabl eNwith all the essentially necessary and essentially possible
forms of synthesis which are inseparable fromthe idea of a whole conprised of
i ndi vidual and comrunal psychical |ifeNproduces a prodigious field of
exactness that can i mmediately (without the intervening |ink of

Li mes-1deal i si erung <apparently meaning idealization to exact, mathematica
limts>) be carried over into research on the psyche. Admttedly, the
phenonmenol ogi cal a priori does not conprise the conplete a priori of

psychol ogy, inasmuch as the psychophysical relationship as such has its own a
priori. It is clear, however, that this a priori will presuppose that of a
pure phenomenol ogi cal psychol ogy, just as, on the other side, it wll
presuppose the pure a priori of a physical (and specifically the organic)

Nat ure as such.

The systemmtic construction of a phenonenol ogi cal pure psychol ogy
demands:

(1) The description of the peculiarities universally belonging to the
essence of an intentional psychical process, which includes the nbpst genera
| aw of synthesis: every connection of consciousness with consci ousness gives
rise to a consci ousness.

(2) The exploration of single forms of intentional psychical processes
which in essential necessity generally must or can present thenselves in the
mnd; inunity with this, also the exploration of the syntheses they are
menbers of for a typology of their essences: both those that are discrete and
those continuous with others, both the finitely closed and those conti nui ng
into open infinity.

(3) The showi ng and eidetic description <Wsensdeskription> of the tota
structure <Gesantgestalt> of psychical |ife as such; in other words, a
description of the essential character <Wsensart> of a universal "stream of
consci ousness. "

(4) The term™"I" <or "ego"> designates a new direction for investigation
(still in abstraction fromthe social sense of this word) in reference to the
essence-forns of "habituality"; in other words, the "I" <or "ego"> as subject

of lasting beliefs or thought-tendenci esN "persuasi ons”"N(convictions about
bei ng, val ue-convictions, volitional decisions, and so on), as the persona
subj ect of habits, of trained knowi ng, of certain character qualities.



Throughout all this, the "static" description of essences ultinmately
| eads to problens of genesis, and to an all-pervasive genesis that governs the
whol e |ife and devel opnent of the personal "I" <or "ego"> according to eidetic
| aws <ei detischen Cesetzen>. So on top of the first "static phenonenol ogy"
will be constructed in higher |evels a dynam c or genetic phenomenol ogy. As
the first and founding genesis it will deal with that of passivityN genesis in
which the "I" <or "ego"> does not actively participate. Here lies the new
task, an all-enbracing eidetic phenonenol ogy of association, a |latter-day
rehabilitation of David Hunme's great discovery, involving an account of the a
priori genesis out of which a real spatial world constitutes itself for the
m nd in habitual acceptance. There follows fromthis the eidetic theory
dealing with the devel opnent of personal habituality, in which the purely
psychical "I" <or "ego"> within the invariant structural fornms of
consci ousness exi sts as personal "I" and is conscious of itself in habitua
continui ng being and as always being transforned. For further investigation,
there offers itself an especially interconnected stratum at a hi gher |evel:
the static and then the genetic phenonenol ogy of reason

I'1.  PHENOVENOLOG CAL PSYCHOLOGY AND TRANSCENDENTAL PHENOVENCOLOGY
6. Descartes' Transcendental Turn and Locke's Psychol ogi sm

The idea of a purely phenonenol ogi cal psychol ogy does not have just the
function described above, of reformng enpirical psychol ogy. For deeply
rooted reasons, it can also serve as a prelinmnary step for |laying open the
essence of a transcendental phenonenology. Historically, this idea too did
not grow out of the needs peculiar to psychology itself. |Its history |eads us
back to John Locke's notable basic work, and the significant devel opnent in
Ber kel ey and Hume of the inpetus it contained. Already Locke's restriction to
the purely subjective was determ ned by extra-psychol ogi cal interests:
psychol ogy here stood in the service of the transcendental problem awakened
through Descartes. 1In Descartes' Meditations, the thought that had becone the
gui ding one for "first philosophy" was that all of "reality," and finally the
whol e worl d of what exists and is so for us, exists only as the presentationa
content of our presentations, as neant in the best case and as evidently
reliable in our own cognitive life. This is the notivation for al
transcendent al probl ens, genuine or false. Descartes' nethod of doubt was the
first nethod of exhibiting "transcendental subjectivity," and his ego cogito
led to its first conceptual formulation. 1In Locke, Descartes
transcendental |y pure nens is changed into the "human m nd," whose systematic
expl oration through inner experience Locke tackled out of a
transcendent al - phi |l osophical interest. And so he is the founder of
psychol ogi smNas a transcendental phil osophy founded through a psychol ogy of
i nner experience. The fate of scientific philosophy hangs on the radica
overcom ng of every trace of psychol ogism an overconi ng which not only
exposes the fundapsychical absurdity of psychol ogi sm but al so does justice to
its transcendental ly significant kernel of truth. The sources of its
continuous historical power are drawn from out of a double sense <an
anbi guity> of all the concepts of the subjective, which arises as soon as the
transcendental question is broached. The uncovering of this anmbiguity
i nvolves <us in the need for> at once the sharp separation, and at the sane
time the parallel treatnment, of pure phenonenol ogi cal psychol ogy (as the
scientifically rigorous formof a psychology purely of inner experience) and
transcendental phenonenol ogy as true transcendental philosophy. At the sane
time this will justify our advance di scussion of psychol ogy as the neans of
access to true philosophy. W will begin with a clarification of the true
transcendental problem which in the initially obscure unsteadiness of its
sense makes one so very prone (and this applies already to Descartes) to
shunt it off to a side track

7. The Transcendental Problem
To the essential sense of the transcendental problem belongs its

all-inclusiveness, in which it places in question the world and all the
sciences investigating it. It arises within a general reversal of that



"natural attitude"” in which everyday life as a whole as well as the positive
sciences operate. In it <the natural attitude> the world is for us the

sel f-evidently existing universe of realities which are continuously before us
i n unquestioned givenness. So this is the general field of our practical and
theoretical activities. As soon as the theoretical interest abandons this
natural attitude and in a general turning around of our regard directs itself
to the Iife of consciousnessNin which the "world" is for us precisely the
world which is present to usNwe find ourselves in a new cognitive attitude <or
situation>  Every sense which the world has for us (which we have now becone
aware of), both its general indeterm nate sense and its neani ng as determ ned
according to real particularities, is, within the internality of our own
perceiving, imgining, thinking, and valuing |ife-process, a conscious sense,
and a sense which is forned in our subjective genesis. Every acceptance of
sonmething as validly existing is brought about w thin us ourselves; and every
evi dence in experience and theory that establishes it is operative in us
ourselves, habitually and continually nmotivating us. The follow ng applies to
the world in every determ nation, even those that are self-evident: that what
belongs in and for itself to the world, is howit is whether or not |, or
whoever, beconme by chance aware of it or not. Once the world in this ful

al |l -enbraci ng universality has been related back to the subjectivity of

consci ousness, in whose |iving consciousness it nmakes its appearance precisely
as "the world" in the sense it has now, then its whole node of being acquires
a dinension of unintelligibility or questionabl eness. This "nmaking an
appearance" <Auftreten>, this being-for-us of the world as only subjectively
havi ng cone to acceptance and only subjectively brought, and to be brought, to
wel | -grounded evi dent presentation, requires clarification. Because of its
enpty generality, one's first awakening to the rel atedness of the world to
consci ousness gi ves no understanding of how the varied |ife of consciousness,
barely di scerned and sinking back into obscurity, acconplishes such functions:
how it, so to say, manages in its immnence that sonething which nmanifests
itself can present itself as something existing in itself, and not only as
sonmet hi ng neant but as sonething authenticated in concordant experience.

Qbvi ously the problem extends to every kind of "ideal” world and its
"being-in-itself" (for exanple, the world of pure nunbers, or of "truths in

t hemsel ves"). Unintelligibility is felt as a particularly telling affront to
our very node of being <as human bei ngs>. For obviously we are the ones
(individually and in community) in whose conscious |ife-process the real world
which is present for us as such gains sense and acceptance. As human
creatures, however, we ourselves are supposed to belong to the world. When we
start with the sense of the world <weltlichen Sinn> given with our nundane

exi sting, we are thus again referred back to ourselves and our consci ous
life-process as that wherein for us this sense is first forned. |1s there
concei vabl e here or anywhere another way of elucidating <it> than to

i nterrogate consciousness itself and the "world" that beconmes known in it? For
it is precisely as neant by us, and from nowhere el se than in us, that it has
gai ned and can gain its sense and validity.

Next we take yet another inportant step, which will raise the
"transcendental " problem (having to do with the being-sense of "transcendent"
relative to consciousness) up to the final level. It consists in recognizing

that the relativity of consciousness referred to just now applies not just to
the brute fact of our world but in eidetic necessity to every conceivabl e
worl d whatever. For if we vary our factual world in free fantasy, carrying it
over into random conceivable worlds, we are inplicitly varying oursel ves whose
environnent the world is: in each case we change ourself into a possible

subj ectivity, whose environnent would al ways have to be the world that was

t hought of, as a world of its <the subjectivity's> possible experiences,
possi bl e theoretical evidences, possible practical |life. But obviously this
variation | eaves untouched the pure ideal worlds of the kind which have their
existence in eidetic univerality, which are in their essence invariable; it
becones apparent, however, fromthe possible variability of the subject
knowi ng such identical essences <ldentitSten> that their cognizability, and
thus their intentional rel atedness does not sinply have to do with our de
facto subjectivity. Wth this eidetic forrmulation of the problem the kind of
research into consciousness that is demanded is the eidetic.



8. The Sol ution by Psychol ogismas a Transcendental Grcle.

Qur distillation of the idea of a phenomenol ogically pure psychol ogy has
denonstrated the possibility of uncovering by consistent phenonenol ogi ca
reducti on what belongs to the conscious subject's own essence in eidetic,
uni versal terns, according to all its possible forms. This includes those
forms of reason which establish and preserve laws, and therewith all forns of
potentially appearing worlds, both those validated in thenselves through
concordant experiences and those whose truth is determ ned by neans of theory.

Accordingly, the systematic carrying through of this phenonenol ogi ca

psychol ogy seenms fromthe outset to enconpass in itself in foundationa
(precisely, eidetic) universality the whole of correlation research on being
and consciousness; thus it would seemto be the locus for all transcendenta

el ucidation. On the other hand, we must not overlook the fact that psychol ogy
inall its enpirical and eidetic disciplines remains a "positive science," a
sci ence operating within the natural attitude, in which the sinply present
world is the thematic ground. What it <psychol ogy> wants to explore are the
m nds and communities of mnds that are actually found in the world. The
phenonenol ogi cal reduction serves as psychol ogical only to obtain the

psychi cal aspect in animal realities In their own pure essential specificity
and their own pure, specific interconnections. Even in eidetic research

then, the mind <or psyche> retains the sense of being which belongs in the
real mof what is present in the world; it is nmerely related to possible rea
worl ds. Even as eidetic phenonenol ogi st, the psychologist is transcendentally
na-ve: he takes the possible "mnds" (ego-subjects) conpletely in the relative
sense of the word as those of men and ani nals considered purely and sinply as
present <vorhanden> in a possible spatial world. If, however, we allow the
transcendental interest to be decisive instead of the natural-worldly

i nterest, then psychol ogy as a whol e receives the stanp of what is
transcendental |y problematic; and thus it can by no neans supply the premnm ses
for transcendental philosophy. The subjectivity of consciousness which is
focussed on as psychical cannot be that to which we go back in transcendenta
questi oni ng.

In order to arrive at insightful clarity on this decisive point, the
themati c sense of the transcendental question nust be kept clearly in mnd,
and we nust try to judge how, in keeping with it, the regions of the
probl emati c and unproblematic are kept apart. The theme of transcendenta
phil osophy is a concrete and systematic elucidation of those nultiple
intentional relationships which, in confornmity with their essences, belong to
any possible world whatever as the surrounding world of a correspondi ng
possi bl e subjectivity, for which it <the world> would be the one present as
practically and theoretically accessible. |In regard to all the objects and
structures present in the world for these subjectivities, this accessibility
i nvol ves the regulations of its possible conscious life which in their
typology will have to be uncovered. Anobng such categories are "lifeless
things," as well as nen and animals with the internalities of their psychica
life. Fromthis starting point the full and conplete sense of the being
<Sei nsi nn> of a possible world, in general and in regard to all its
constitutive categories, shall be elucidated. Like every neaningful question,
this transcendental question presupposes a ground <Boden> of unquesti onabl e
being, in which all nmeans of solution nust be contained. Here, this ground is
the subjectivity of that kind of conscious life in which a possible world, of
what ever kind, is constituted as present. On the other hand, a self-evident
basi c requirenent of any rational nethod is that this ground is presupposed as
bei ng beyond question is not confused with what the transcendental question
inits universality, puts into question. The realmof this questionability
thus includes the whole real mof the transcendentally na-ve and therefore
every possible world sinply clained in the natural attitude. Accordingly, al
positive sciences, and all their various areas of objects, are
transcendentally to be subjected to an epoch_. And psychol ogy, also, and the
entirety of what it considers the psychical <das Psychische>. Therefore it
woul d be circular, a transcendental circle, to place the responsibility for
the transcendental question on psychology, be it enpirical or
ei deti c- phenonenol ogical. W face at this point the paradoxical anbiguity:
the subjectivity and consci ousness to which the transcendental question recurs



can thus really not be the subjectivity and consci ousness wi th which
psychol ogy deal s.

9. The Transcendent al - Phenonenol ogi cal Reduction
and the Senbl ance of Transcendental Doubl i ng.

Are we, then, supposed to be dual bei ngsNpsychol ogi cal, as hunman
objectivities in the world, the subjects of psychical life, and at the sane
time transcendental, as the subjects of a transcendental, world-constituting
life-process? This duality is clarified by neans of evident denonstration

The psychical subjectivity, the concretely grasped "I" and "we" of ordinary
conversation, is learned about in its pure psychical ownness through the
nmet hod of phenonenol ogi cal - psychol ogi cal reduction. In eidetic nodification

it provides the basis for a pure phenonenol ogi cal psychol ogy. Transcendenta
subjectivity, which is inquired into in the transcendental problem and which
i s presupposed by the transcendental problem as an existing basis, is none
other than again "I nyself" and "we ourselves"; not, however, as found in the
natural attitude of every day, or of positive scienceN .e., apperceived as
conponents of the objectively present world before usNbut rather as subjects
of caonscious life, in which this world and all that is presentNfor
"us"N'makes" itself through certain apperceptions. As persons, psychically as
well as bodily present in the world, we are for "ourselves"; we are
appearances standing within an extrenely variegated intentional |ife-process,
"our" life, in which this being on hand constitutes itself "for us”
apperceptively, with its entire sense-content. The (apperceived) | and we on
hand presuppose an (apperceiving) | and we, for which they are on hand, which
however, is not itself present again in the same sense. To this
transcendental subjectivity we have direct access through a transcendenta
experience. Just as psychical experience requires a reductive method for
purity, so does the transcendent al

W would like to proceed here by introducing the "transcendenta
reduction"as built on the psychol ogi cal reduction <or reduction of the
psychi cal >Nas an additional part of the purification which can be performed on
it any tine, a purification that is acconplished once nmore by neans of a
certain epoch_. This is merely a consequence of the all-enbracing epoch_
whi ch belongs to the neaning of the transcendental question. |If the
transcendental relativity of every possible world demands an al |l -enbraci ng
parenthesizing, it also postul ates the parenthesizing of pure psyches <Seel en
soul s, minds> and the pure phenonenol ogi cal psychology related to them
Through this parenthesizing they are transforned into transcendenta
phenonena. Thus, while the psychol ogi st, operating within what for himis the
natural ly accepted world, reduces to pure psychic subjectivity the
subjectivity occurring there (but still within the world), the transcendenta
phenonenol ogi st, through his absolutely all-enbracing epoch_, reduces this
psychol ogically pure elenment to transcendental pure subjectivity, <i.e.,>to
that which perforns and posits within itself the apperception of the world and
therein the objectivating apperception of a "psyche <Seel e> belonging to
animal realities." For exanple, ny actual current psychical processes of pure
perception, fantasy, and so forth, are, in the attitude of positivity,
psychol ogi cal givens <or data> of psychol ogical inner experience. They are
transmuted into ny transcendental psychical processes if through a radica
epoch_ | posit them as nere phenonena the world, including my owmn human
exi stence, and now focus on the intentional |ife-process wherein the entire
apperception "of" the world, and in particular the apperception of my mnd, ny
psychol ogically real perception-processes, and so forth, are fornmed. The
content of these processes, that which belongs to the individual essence of
each, remains in all this fully preserved, although it is now visible as the
core of an apperception practiced again and agai n psychol ogically but not
previously considered. For the transcendental philosopher, who through a
previous all-inclusive decision of his will has instituted in hinself the
habituality of the transcendental "parenthesizing," even this "nmundani zation"
<Verwel tlichung, treating everything as part of the world> of consciousness,
which is omipresent in the natural attitude, is inhibited once and for all
Accordingly, the consistent reflection on consciousness yields himtine after
time transcendentally pure data, and nore particularly it is intuitive in the
node of a new ki nd of experience, transcendental "inner" experience. Arisen



out of the nethodical transcendental epoch_, this new kind of "inner”
experience opens up the limtless transcendental field of being. This is the
parallel to the limtless psychological field. And the nmethod of access <to
its data> is the parallel to the purely psychol ogi cal <nethod of access>, that
is, the psychol ogi cal - phenonmenol ogi cal reduction. And again, the
transcendental ego and the transcendental comrmunity of egos, conceived in the

full concretion of transcendental life are the transcendental parallel to the
| and we in the customary and psychol ogi cal senses, concretely conceived as
m nd and community of minds, with the psychological Iife of consciousness that

pertains to them M transcendental ego is thus evidently "different" from
the natural ego, but by no neans as a second, as one separated fromit in the
natural sense of the word, just as on the contrary it is by no means bound up
with it or intertwined with it, in the usual sense of these words. It is just
the field of transcendental self-experience (conceived in full concreteness)
which in every case can, through nere alteration of attitude, be changed into
psychol ogi cal self-experience. In this transition, an identity of the | is
necessarily brought about; in transcendental reflection on this transition the
psychol ogi cal Objectivation becones visible as sel f-objectivation of the
transcendental ego, and so it is as if in every nmonment of the natural attitude
the | finds itself with an apperception i nposed upon it. |If the parallelism
of the transcendental and psychol ogi cal experience-spheres has becone
conprehensi ble out of a nere alteration of attitude <or focus>, as a kind of
identity of the conplex interpenetration of senses of being, then the
consequence that results fromit also beconmes intelligible, nanely the sane
paral | elism and interpenetration of transcendental and psychol ogica
phenonenol ogy inplied in that interpenetration, whose whole thene is pure
intersubjectivity in its dual nmeaning. Only in this case it has to be taken
into account that the purely psychic intersubjectivity, as soon as it is
subjected to the transcendental epoch_, also leads to its parallel, that is,
to transcendental intersubjectivity. Manifestly this parallelismspells

not hing | ess than theoretical equival ence. Transcendental intersubjectivity
is the concretely autononmous, absolute ground of being <Sei nsboden> out of

whi ch everything transcendent (and, with it, everything that belongs to the
real world) obtains its existential sense as pertaining to sonething which
only in arelative and therewith inconplete sense is an existing thing, nanely
as being an intentional unity which in truth exists fromout of transcendenta
best owal of sense, of harnonious confirmation, and froman habituality of

| asting conviction that belongs to it by essential necessity.

10. Pure Psychol ogy as Propaedeutic to Transcendental Phenonenol ogy.

Through an el ucidation of the essentially dual neaning of the
subj ectivity of consciousness, and also a clarification of the eidetic science
to be directed to it, we begin to understand on very deep grounds the
hi storical invincibility of psychologism |Its power resides in an essentia
transcendental senbl ance <or illusion> which, undisclosed, had to renain
effective. Also fromthis clarification we begin to understand on the one
hand the i ndependence of the idea of a transcendental phenonenol ogy and the
systemati c developing of it fromthe idea of a phenonenol ogi cal pure
psychol ogy, and yet on the other hand <we see> the propaedeutic useful ness of
the prelimnary project of a pure psychology for an ascent to transcendenta
phenonenol ogy, a useful ness whi ch has gui ded our discussion here. As regards
this point <i. e., the independence of the idea of transcendenta
phenonmenol ogy fromthat of a phenonenol ogi cal pure psychol ogy>, clearly the
phenonenol ogi cal and eidetic reduction allow of being i mediately connected to
the disclosing of transcendental relativity, and in this way transcendenta
phenonenol ogy arises directly out of transcendental intuition. In point of
fact, this direct path was the historical path it took. Pure phenonenol ogica
psychol ogy as eidetic science in positivity was sinply not available. As
regards the second point, i.e., the propaedeutic preferability of the indirect
approach to transcendental phenonenol ogy through pure psychol ogy, <it nust be
remenbered that> the transcendental attitude involves such a change of focus
fromone's entire formof life-style, one which goes so conpletely beyond al
previ ous experiencing of life, that it will, in virtue of its absolute
strangeness, necessarily be difficult to understand. This is also true of a
transcendental science.



Phenonenol ogi cal psychol ogy, although also relatively new, and in its
met hod of intentional analysis conmpletely novel, still has the accessibility
whi ch i s possessed by all positive sciences. Once this psychol ogy has becone
clear, at least according to its sharply defined idea, then only the
clarification of the true sense of the transcendental -phil osophical field of
probl ems and of the transcendental reduction is required in order for it to
come into possession of transcendental phenonenology as nerely a reversal of
its doctrinal content into transcendental ternms. The basic difficulties for
penetrating into the terrain of the new phenonenology fall into these two
steps <Stufen>, nanely that of understanding the true nethod of "inner
experience,” which al ready nmakes possible an "exact" psychology as a rationa
science of facts, and that of understanding the distinctive character of
transcendental methods and questioning. True, sinply regarded in itself, an
interest in the transcendental is the highest and ultimate scientific
interest, so it is entirely the right thing (it has been so historically and
shoul d continue) for transcendental theories to be cultivated in the
aut ononous, absol ute system of transcendental philosophy, and to place before
us, through showi ng the characteristic features of the natural in contrast to
the transcendental attitude, the possibility within transcendental phil osophy
itself of reinterpreting all transcendental phenonenol ogi cal doctrine <or
theory> into doctrine <or theory> in the realmof natural positivity

I,
TRANSCENDENTAL PHENOVENOLOGY AND PHI LOSCPHY
AS UNI VERSAL SCI ENCE W TH ABSCLUTE FQOUNDATI ONS

11. Transcendental Phenonenol ogy as Ont ol ogy

Remar kabl e consequences ari se when one wei ghs the significance of
transcendental phenonenology. In its systematic devel opnent, it brings to
realization the Leibnizian idea of a universal ontology as the systematic
unity of all conceivable a priori sciences, but on a new foundation which
overconmes "dogmati snt' through the use of the transcendental phenonenol ogica
met hod. Phenonenol ogy as the science of all conceivable transcendenta
phenomena and especially the synthetic total structures in which alone they
are concretely possi bl eNt hose of the transcendental single subjects bound to
communities of subjects is eo ipso the a priori science of all conceivable
bei ngs <Sei enden>. But <it is the science> then, not nerely of the totality
of objectively existing beings taken in an attitude of natural positivity, but
rather of the being as such in full concretion, which produces its sense of
being and its validity through the correlative intentional constititution. It
al so deals with the being of transcendental subjectivity itself, whose nature
it is to be denonstrably constituted transcendentally in and for itself.
Accordi ngly, a phenomenol ogy properly carried through is the truly universa
ontol ogy, as over against the only illusorily all-enbracing ontology in
positivityNand precisely for this reason it overcomes the dognmatic
one-si dedness and hence unintelligibility of the latter, while at the sane
time it conprises within itself the truly legitimte content <of an ontol ogy
in positivity> as grounded originally in intentional constitution

12. Phenonenol ogy and the Orisis in the Foundation of the Exact Sciences.

If we consider the how of this <transcendental elenent> is contained in
it, we find that what this nmeans is that every a priori is ultimtely
prescribed in its validity of being <precisely> as a transcendenta
acconpli shment <Leistung>; i. e., it occurs together with the essentia
structures of its constitution, with the kinds and levels of its givenness and
confirmation of itself, and with the appertaining habitualities. This inplies
that in and through our diagnosis/determ nation of the a priori the subjective
met hod of this determning is itself nade clear, and that for the a priori
di sci plines which are founded within phenonenol ogy (for exanple, as
mat hemati cal sciences) there can be no "paradoxes” and no "crises of the
foundations." The consequence that arises <fromall this> with reference to
the a priori sciences that have already conme into being historically and in
transcendental na-vet_ is that only a radical, phenonenol ogi cal grounding can



transformtheminto true, nethodical, fully self-justifying sciences. But
precisely by this they will cease to be positive (dogmatic) sciences and
beconme dependent branches of the one phenonenol ogy as all-enconpassing eidetic
ont ol ogy.

13. The Phenonenol ogi cal G oundi ng of the Factual Sciences in Relation to Enpirical
Phenorenol ogy.

The unendi ng task of setting forth the conplete universe of the a prior
inits transcendental rel atedness back to itself <or self-reference> and thus
inits self-sufficiency and perfect nethodol ogical clarity is itself a
function of the nethod for achieving an all-enbracing and hence fully grounded
sci ence of enpirical fact.

Genuine (relatively genuine) enpirical science within <the real mof>
positivity demands the nethodi cal establishing of a foundation
<Fundanenti erung> through a corresponding a priori science. |If we take the
uni verse of all possible enpirical sciences whatever and demand a radica
grounding that will be free fromall "foundation crises,” then we are led to
the all-enbracing a priori with a radical and that is <and nust be>
phenonenol ogi cal grounding. The genuine formof an all-enbracing science of
facticity is thus the phenonenol ogical <fornpk, and as this it is the universa
science of the factual transcendental intersubjectivity, <resting> on the
met hodi cal foundation of eidetic phenonenol ogy as know edge applying to any
possi bl e transcendental subjectivity whatever. Hence the idea of an enpirica
phenonmenol ogy which follows after the eidetic is understood and justified. It
is identical with the conplete systematic universe of the positive sciences,
provi ded that we think of them fromthe beginning as absol utely grounded
nmet hodol ogi cal Iy through eidetic phenonmenol ogy.

14. Conpl et e Phenonenol ogy as Al |l - Enbraci ng Phil osophy.

Precisely in this way the earliest and npst original concept of
phil osophy is restoredNas an all enbracing science based on radica
self-justification, which in the ancient Platonic and again in the Cartesian
sense is alone <truly> science. Phenonenology rigorously and systematically
carried out, phenonenology in the broadened sense <whi ch we have expl ai ned>
above, is identical with this philosophy which enconpasses all genui ne
know edge. It is divided into eidetic phenonenol ogy (or all-enbracing
ontol ogy) as first philosophy, and second phil osophy, the science of the
uni verse of facta, or of the transcendental intersubjectivity that
synthetically conprises all facta. First philosophy is the universe of
nmet hods for the second, and is related back into itself for its nethodol ogi ca
groundi ng.

15. The "Utimate and H ghest" Probl ens as Phenonenol ogi cal

I n phenonenol ogy all rational problens have their place, and thus also
those that traditionally are in sone special sense or other philosophically
significant. For the absolute sources of transcendental experience, or
eidetic intuiting, only receive their genuine fornulation and feasibl e nmeans

for their solution in phenonenology. |In its universal relatedness back to
itsel f, phenonenol ogy recognizes its particular function within a potentia
transcendental life <or |ife-process> of humanki nd. Phenonmenol ogy recogni zes

the absolute norns which are to be picked out intuitively fromit <that life
or life-process> and also its prinordial teleological-tendential structure in
a directedness towards disclosure of these norns and their conscious practica

operation. It recognizes itself as a function of the all-enbracing
self-reflection by (transcendental) humanity in the service of an
all-inclusive praxis of reason that strives towards the universal ideal of

absol ute perfection which lies in the infinite, a striving which beconmes free
through disclosure. O, in other words, it is a striving in the direction of
the idea (lying in the infinite) of a humanness which in action and
continually wishes to live and be in truth and genuineness. Inits



self-reflective function it finds the relative realization of the correl ated
practical idea of a genuine human |ife <Menschheitsl eben> in the second sense
(whose structural forms of being and whose practical nornms it is to

i nvestigate), namely as one <that is> consciously and purposively directed

towards this absolute idea. |In short, the netaphysically teleological, the
ethical, and the probl enms of philosophy of history, no | ess than, obviously,
the problens of judging reason, lie within its boundary, no differently from

all significant problens whatever, and all <of them> in their innpst synthetic
unity and order as transcendental spirituality <Geistigkeit>.

16. The Phenonenol ogi cal Resol ution of Al Philosophical Antitheses.

In the systemati c work of phenonenol ogy, which progresses from
intuitively given <concrete> data to heights of abstraction, the old
tradi ti onal ambi guous antitheses of the phil osophi cal standpoint are
resol vedNby thenselves and within the arts of an argumentative dialectic, and
wi t hout weak efforts and conprom ses: oppositions such as between rationalism
(Platonisnm and enmpiricism relativismand absolutism subjectivismand
obj ectivism ontol ogi smand transcendentali sm psychol ogi sm and
anti - psychol ogi sm positivismand netaphysics, or the teleol ogical versus the
causal interpretation of the world. Throughout all these, <one finds>
justified notives, but also throughout half-truths or inperm ssible
absol utizing of only relatively and abstractively legitimte one-si dednesses.

Subj ectivismcan only be overcone by the nost all-enbracing and
consi stent subjectivism (the transcendental). In this <latter> formit is at
the sane time objectivism<of a deeper sort>, in that it represents the clains
of whatever objectivity is to be denpbnstrated through concordant experience,
but admittedly <this is an objectivismwhich> also brings out its full and
genui ne sense, agai nst which <sense> the supposedly realistic objectivismsins
by its failure to understand transcendental constitution. Relativismcan only
be overcone through the nost all-enbracing relativism that of transcendenta
phenonenol ogy, which nmakes intelligible the relativity of all "objective"
bei ng <or existence> as transcendentally constituted; but at one with this <it
makes intelligible> the nost radical relativity, the rel atedness of the
transcendental subjectivity to itself. But just this <rel atedness,
subjectivity> proves its identity to be the only possible sense of <the termp
"absol ute" bei ngNover against all "objective" being that is relative to
itNnanely, as the "being for-itself" of transcendental subjectivity.
Li kewi se: Enmpiricismcan only be overcone by the nost universal and consistent
enpiricism which puts in place of the restricted <ternm> "experience" of the
enpiricists the necessarily broadened concept of experience <inclusive> of
intuition which offers original data, an intuition which in all its forms
(intuition of eidos, apodictic self-evidence, phenonenol ogical intuition of
essence, etc.) shows the manner and formof its legitinmation through
phenonenol ogi cal clarification. Phenonmenology as eidetic is, on the other
hand, rationalistic; it overcomes restrictive and dogmatic Rationalism
however, through the nost universal rationalismof inquiry into essences,
which is related uniformy to transcendental subjectivity, to the ego,
consci ousness, and conscious objectivity. And it is the sanme in reference to
the other antitheses bound up with them The tracing back of all being to the
transcendental subjectivity and its constitutive intentional functions |eaves
open, to nention one nmore point, no other way of contenplating the world than
the telological. And yet phenonenol ogy al so acknowl edges a kernel of truth in
Naturalism (or rather sensationism. That is, by revealing associations as
i ntenti onal phenonena, indeed as a whol e basic typology of fornms of passive
i ntentional synthesis with transcendental and purely passive genesis based on
essential |aws, phenonenol ogy shows Hunmean fictionalismto contain
anticipatory discoveries; particularly in his doctrine of the origin of such
fictions as thing, persisting existence, causalityNanticipatory discoveries

all shrouded in absurd theories. Phenonenol ogi cal phil osophy regards itself
inits whole nethod as a pure outconme of methodical intentions which already
ani mat ed Greek phil osophy fromits beginnings; above all, however, <it
continues> the still vital intentions which reach, in the two |ines of

rationalismand enpiricism from Descartes through Kant and Gernman idealism
into our confused present day. A pure outcone of methodical intentions neans



real nethod which allows the problenms to be taken in hand and conpleted. In
the manner of true science this path is endless. Accordingly, phenonmenol ogy
demands that the phenonenol ogi st foreswear the ideal of a philosophic system
and yet as a hunble worker in community with others, live for a perennia

phi | osophy <phi | osophi a perenni s>.



