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[p. 256] <p. 1>

[Section i, <pp. 1-11>]

| NTRCDUCTI ON:
THE | DEA OF PHENOMVENCOLOGY,
AND
THE STEP BACK TO CONSCI QUSNESS

drafted by
Marti n Hei degger

The universe of entities is the field fromwhich the positive sciences
of nature, history, space2 acquire their respective areas of objects. Directed
straight at entities, these sciences in their totality undertake the
i nvestigation of everything that is. So apparently there is no field of
possi bl e research | eft over for philosophy, which since antiquity has been
considered the fundanental science.’ But does not Greek phi |l osophy, right from
its decisive origins, precisely make "entities" its object of inquiry?
Certainly it does -- not, however, in order to determne this or that entity,
but rather in order to understand entities as entities, that is to say, with
regard to their being.4 Efforts at answering the question "What are entities

as such?" remain shaky for a long time because the posing of the question is

itself entangled in essential obscurities.

Nonet hel ess, already in the first steps of the science of the being of

entities sonething striking cones to Iight.5 Phi | osophy seeks to clarify

’Husser | (B1, p. 1.4) glosses the words "history, space" with "spirit
hi story."

*Husser | (B1, p. 1.7-8) puts square brackets around the phrase "which since
antiquity has been considered the fundamental science."

‘I'n B1 p. 1.13 this word is underlined by hand, probably by Hei degger

*Husser | (Bl, p. 1.13-18) brackets the last two sentences and in the left
margi n substitutes the following for them "For a long tine the posing of the
guestion, and consequently the answers, remain entangled in obscurities.
Nonet hel ess already in the origins sonething striking cones to light." This
latter text is taken into Hu | X at p. 256.12-14.



being6 via a reflection on one's thinking about entities (Parnenides).7

Pl ato's disclosure of the Ideas takes its bearings fromthe soul's solil oquy

(logos) with itself.® The Aristotelian categories originate with regard to
reason's assertoric know edge. Descartes explicitly founds First Philosophy on
the res cogitans. Kant's transcendent problematic operates in the field of

consci ousness. Is this turning of the gaze away from<p. 2> entities and onto

consci ousness sonething accidental, or is it demanded, in the final analysis,
by the specific character of that which, under the title "being," has
constantly been sought for as the problem area of philosophy?9

The fundanental insight into™ the necessity of the return to
consci ousness; the radical and explicit determ nation of the path of, and the
procedural rules for, this return; the principle-based determ nation and
systematic exploration of the field that is to be di sclosed™ in this return -
- this we designate as phenonenology.12 It stands in the service of the

gui di ng phil osophi cal problematic, nanely, the question about the being of

*Husser | (B1, p. 1.18) glosses "being" with "entities as such."

‘Cf. Parnenides, Fragnment 3: t_ g_a_t_no_n _st.nt a nai.

®See Pl ato, Sophist, 263e, where thought, di_noia, is defined as _ mn _nt_V

yuc_Vp__Va_t_ndi_logV_n_u _wn_Vggn_mnoV that is, "the interior

di al ogue of the soul with itself, which happens w thout sound." See

Hei degger's |l ecture course of 1924-1925 published as Pl aton: Sophistes, GA |
19, edited by Ingeborg Schuf’l er, Frankfurt am Main: Vittorio Klostermann,

1992, pp. 607-608: "es ist ein | _g.in der Seele zu sich selbst," p. 608.

*The inplicit quotation here is fromAristotle, Mtaphysics, Z 1, 1028 b 2ff.:
,a_d__a_t_p.lait__a_nn_a___ zhtomnon _a_ ___ _po_o_mnon, t_
t n, tot _sti, tV_o.s a; -- atext that Heidegger cites in part in

Kant und das Probl em der Metaphysi k, Frankfurt am Main: Vittorio Kl osternmann,
fourth, enlarged edition, 1973, p. 239, E.T., Kant and the Probl em of

Met aphysi cs, translated by Richard Taft, Bl oom ngton, I'ndiana: Tndiana
University Press, 1990, p. 168; and Was ist das -- die Phil osophie?, fourth
edition, Pfullingen: Neske, 1966, p. 15, E. T. What is PhilTosophy? translated
by Jean T. Wlde and W Iiam Kl uback, New Haven, Connecticut: College and

Uni versity Press, 1958, p. 53.

“Husser (B1, p. 2.3-4) changes "The fundamental insight into..." to "The
fundanental clarification of...." See Hu I X, p. 256.26

“Husser| (B1, p. 2.7) changes "to be disclosed" to "is disclosed." See Hu | X
p. 256. 30.

“Husserl (B1, p.2.8) changes "we designate as phenonenol ogy"” to "is called
phenonenol ogy." See Hu | X, p. 256. 31.



entities in the articulated manifold of its kinds and | evels.™

But for a long tine now" has not this task of returning to
consci ousness been taken over and adequately fulfilled by psychol ogy, with the
result that laying a radical foundation for philosophy coincides with
produci ng a pure psychology?15 Nonet hel ess, fundamental reflection on the
obj ect and nethod of a pure psychol ogy can |l et us see precisely16 that such a
psychol ogy is fundanentally unable to secure’’ the foundations for phi | osophy
as a science. For psychology itself, as a positive science, is the
i nvestigation of a determinate region of entities and thus, for its part,
requires a f oundati on. **

Therefore, the return to consciousness, which every phil osophy seeks
with varying [degrees of] certitude and clarity, reaches back beyond the
regi on of the pure psychic into the field of pure subjectivity. Because the
bei ng of everything that can be experienced by the subject in various ways --
the transcendent in the broadest sense -- is constituted in this pure
subj ectivity, pure subjectivity is called transcendental subjectivity. Pure
psychol ogy as a positive science of consciousness points <p. 3> back to the

transcendental science of pure subjectivity. This latter is the realization of

° Husserl (B1, p. 2.8-11) brackets this sentence and in the left margin
substitutes the following for it: "The ultimate clarification of the

phi | osophi cal problem of being, and its nethodic reduction to scientifically
execut ed phil osophical work, overconme the vague generality and enptiness of
traditional [p. 2579 phi | osophi zi ng. The nmpde of inquiry, the nethodic research
and solutions, follow the classification, according to principles, of what
[the attitude of] positivity straightforwardly accepts as 'entities' in al
their kinds and levels." See Hu | X 256.31 to 257. 3.

“Husser | (B1, p. 2.12, within the text) overwites this phrase with "since
Locke. "

“Husser| (B1, p. 2.11-14) amends this sentence to read: "But since Locke, has
not this task been taken over by psychol ogy? Does the radical grounding of

phi | osophy demand anything other than sinply a psychol ogy of pure conscious
subjectivity, nethodically and consistently restricted to inner experience?"
See Hu | X, p. 257.4-8.

“Husserl (B1, p. 2.15) brackets out this word ["gerade"]. See Hu | X, p. 257.8.

“Husser| (B1, p. 2.17) changes this from "secure" [sichern] to "provide"
[beistellen] See Hu | X, p. 257.11.

“Husser| (B1, p. 2.18-20) amends this sentence to read: "For psychology is
itself a positive science, and in keeping with the way any positive science
does its research, psychol ogy | eaves untouched the question that concerns al

t hese sciences equally, nanely, the question about the nmeaning of being in the
regi ons of being of these sciences.” See Hu I X, p. 257.12-15



t he i dea of phenonenol ogy as scientific philosophy. Conversely, only the

transcendental science of consciousness provides full insight into the essence

of pure psychology, its basic function, and the conditions of its
possibility.19

“on the back of Bl, p. 2 Husserl wites a long shorthand nmeno. It is
difficult to ascertain to what passage of the typescript (if at all) it is
intended to pertain. Bienel transcribes the text at Hu I X, p. 598-599. For a
transl ation of the text, see below Husserl, Appendix to Draft Bl



PART |
THE | DEA OF A PURE PSYCHOLOGY

Al lived experiences in which we relate directly to objects --
experiencing, thinking, willing, valuing -- allow of a turn of the gaze
wher eby they thensel ves becone objects. The various nodes of |ived experience
are reveal ed to be that wherein everything to which we relate shows itself,

that is to say,20 "appears.” For that reason the |ived experiences are called
phenonena. The turning of the gaze towards them the experience and definition
of the lived experiences21 as such is the phenonenol ogical attitude. In [p.

258] this npde of expression, the word "phenomenol ogical” is still being
enployed in a prelimnary sense. Wth the turning of the gaze to the phenonena
a universal task opens up, that of exploring systematically the multitudes of
lived experiences, their typical forns, levels and interrelations of |evels,
and of understanding them as a self-contained whole. Directed towards the

lived experiences, we make the "soul's" nodes of conportment -- the pure
psychic -- into our object. W call it "the pure psychic" because, in |ooking
at the lived experiences as such, one prescinds fromall psychic functions in
the sense of the organization of bodiliness, which is to say, one prescinds
fromthe psychophysical. <p. 4> The aforenentioned phenonenol ogi cal attitude
provi des the access to the pure psychic and nakes possible the thematic

investigation of it in the formof a pure psychology. Carifying the

under st andi ng of the idea of a pure psychol ogy requires answering three

guesti ons:
1. What counts as the object of pure psychol ogy?
2. What npde of access and what kind of treatnent does this object,
given its own structure, denmand?
3. VWhat is the basic function of pure psychol ogy?

2I'n Bl, p. 3.12 this phrase is crossed out in the typescript. See Hu | X, p.
33.

Husser | (B1, p. 3.14) adds the word "purely" after "lived experiences." See

Hi | X, p. 257.36.



1. The bject of Pure Psychol ogy

How in general is one to characterize the entity that becones the object
t hrough the phenonenol ogi cal turn of gaze? In all of the psyche's pure |ived
experience (in the perceiving of something, in the renenbering of sonething,

in the imagining of something, in the passing of judgnent about sonething, in

the willing of sonething, in the enjoying of something,22 in the hoping for
sonmet hing, and so forth) there is an intrinsic directedness-toward.... Lived
experiences are intentional. This relating-oneself-to... is not nerely added

on to the psychic subsequently and occasionally as sone accidental relation
as if lived experiences could be what they are without the intentiona
relation. Rather, the intentionality of |ived experiences shows itself to be
the essential structure of the pure psychic. The whole of a conplex of |ived
experience -- that is to say, a psychic life”® -- exists at each nonent as a
self (an "1"), and as this self it lives factically in comunity with others.
The purely psychic is therefore accessible both in experience of the self <p.
5> [p. 259] as well as in the intersubjective experience of other [frenden]
psychic lives.

Each one of the lived experiences that manifest thenselves in experience
of the self has about it, in the first instance, its own essential form and
t he possi bl e nodes of change that belong to it. The perception of, for
exanpl e, a cube has this one thing itself in the originary conprehendi ng gaze:
the one thing.24 Nonet hel ess, as a |lived experience, the perception itsel f% is
not a sinple enpty having-present of the thing. Rather, the thing is presented

in perception via nmultiple "nobdes of appearance." The interconnection of these

*’Bj enel transposes this phrase fromhere to the position after "in the
i magi ng of sonething." Conpare Bl, p. 4.16 and Hu | X, 258. 26

®I'n B1 p. 4.23 the phrase "that is to say" [das heil3&t] is crossed out. In Hu
I X, p. 258.34 the phrase is changed, w thout apparent manuscript evidence, to
read: "Das Ganze el nes Erl ebni szusammenhangs, el nes seelischen Lebens
existiert..." ("The whole of a conplex of lived experience, of a psychic
life...").

*I'n Bl, p. 5.5-6 "the one thing" is crossed out, and the earlier word "one"
is underlined. See Hu I'X| p. 259.5-6.

25Heidegger (B1, p. 5.6, calligraphy) crosses out this word in his original
text and substitutes "for its part." See Hu I X, p. 259.6.



modes, which in fact® constitutes the perception as a whole, has its own set
of typical forms and its own typical regulation of its flow

In the recollection of that sane object,27 of that same thing, the nopdes
of appearance are identical [to those of the perception] and yet are nodified
in a way that befits a recollection. What is nore, there cone to |ight
di stinctions and grades of clarity and of relative determ nateness and
i ndet erm nateness in the conprehension -- such as those of tine-perspectives,
attention, and so on. Thus, for exanple, the judged [content] of a judgnent is
known sonetinmes as evident and other tines as not evident. In turn, the
non- evi dent judgnment either can occur as sonmething that nmerely happens to have
struck you or it can be sonething explicated step by step. Correspondingly the
lived experiences of willing and val uing are always unities of hidden founding
"nodes of appearance."”

However, *° that which is experienced in such lived experiences does not
appear sinply as identical and different, individual and general, as an entity
or not an entity, a possible and probable entity, as useful, beautiful, or
good; rather, it is confirnmed as true or untrue, genuine or not genui ne. But
the essential forns of individual |ived experiences are enbedded in typica
forms of possible syntheses and flows within <p. 6> a closed psychical nexus.
The essential formof this® [nexus], as a totality, is that of the psychic
life of an individual self as such. This self exists on the basis of its
abi di ng convictions, decisions, habits, and character-traits. And this whole
of the self's habituality manifests in turn the essential forns of its genesis
and of its current possible activity, which for its part remi ns enbedded in
t he associative matrices whose specific form of happening is one with that
activity throughout typical relations of change.

Factically the self always lives in conmunity with others. Social acts

26Heidegger (B1, p. 5.9, calligraphy) wites in the word "alone." See Hu I X, p.
259. 10.

“"The phrase "that sanme object" is crossed out in Bl, p. 5.12 [cf. Hu I X, p
259.12]. The reference is to the cube nentioned above.

28Heidegger (B1, p. 5.21, calligraphy) changes this to "Nonetheless." See Hu
I X, p. 259.22.

29Heidegger (B1, 6.1, calligraphy) substitutes "g" for "Dieser."



(such as appealing to other persons, nmeking an agreement [p. 260] With them
domi nating their will, and so on) not only have about them their own proper
formas the |ived experiences of groups, fanmlies, corporate bodies, and
soci eties, but also have a typical formof the way they happen, of the way
they effect things (power and powerl essness), of their devel opment and
progression.30 Intrinsically and thoroughly structured as intentional, this
totality of life of individuals in possible comunities nmakes up the whole
field of the pure psychic. By what neans does one achi eve secure access to

this region, and what kind of disclosure is appropriate to it?

2. The Method of Pure Psychol ogy

The essential conponents of the nmethod are determ ned by the basic
structure and kind of being of the object. If the pure psychic is essentially
intentional and initially accessible in one's experience of one's individua
sel f, the phenonenol ogi cal turn of the gaze onto |ived experiences nust be
carried out in such a way that these |lived experiences are shown in their
intentionality and becone conprehensible in® their fornal types. Access to
entities that are, by their basic structure, intentional is carried out <p. 7>
by way of the phenonenol ogi cal - psychol ogi cal reduction. Renmaining within the
reductive attitude, one carries out the eidetic analysis of the pure psychic,
that is to say, one lays out of the essential structures of particular Kkinds
of lived experience, their forms of interrelation and occurrence. |nasnuch as
the psychi c becones accessible both in experience of the self and in
i ntersubj ective experience, the reduction is correspondingly divided into the

egol ogi cal and the intersubjective reductions.

30Heidegger (B1, p. 6.15; cf. Hu I X, p. 260.5 and p. 599) subsequently anends
his own text here. He changes "Verl aufes" ("course" or "progression") to
"Verfalls" ("decline") in calligraphy, and in the left margin wites
("Gﬁfchichte"), to be inserted after "Verfalls,” thus making the anended text
read:

"of how they devel op and decline (history)."

31Heidegger (B1, p. 6.26, calligraphy) subsequently changes "in

to." See Hu | X, p. 260.16.

to "with regard






a) The Phenomanological32 Reducti on

The turning of the gaze away fromthe non-reflective perception of, for
exanple, a thing in nature [Naturdinges] and onto this very act of perceiving
has a special characteristic: in it the direction of the conprehending act,
whi ch was previously directed at the thing, is pulled back fromthe
non-reflective perception in order to be directed at the act of perceiving as
such. This |eading-back (reduction) of the direction of the conprehendi ng act
fromthe perception, and the shifting of the conprehending [p. 261] onto the
act of perceiving, changes al nost nothing in the perception; indeed, the
reduction actually renders the perception accessible as what it is, nanely, as
perception of the thing. O course, the physical thing in nature, by reason of
its very essence, is itself never a possible object of a psychol ogica
reflection. Nevertheless, it shows up in the reducing gaze that focuses on the
act of perceiving, because this perceiving is essentially a perceiving of the

thing. The thing belongs to the perceiving as its perceived. The perceiving's

intentional relation is certainly not sone free-floating relation directed
into the void; rather, as intentio it has an intentumthat belongs to it
essentially. Whether or not what-is-perceived in the perception is itself in
truth® present at hand, <p. 8> the perception's intentional act-of-nmeaning

[ Vernmei nen], in keeping with its own tendency to grasp sonething, is
nonet hel ess directed to the entity as bodily present. Any perceptual illusion

makes this plain. Only because the perceiving34 essentially has its intentum

32Heidegger (B1, p. 7.9, calligraphy) subsequently anends this by inserting "-
psychol ogi cal” here, so as to read:

" The Phenomenol ogi cal - psychol ogi cal Reduction.'

See Hu | X, p. 260.26-27. In 1925 Hel degger called this reduction "the first
stage within the process of phenonenol ogi cal reductions” [note the plural] and
referred to it as "the so-callTed transcendental reduction." See his

Prol egonena zur Geschichte des Zeitbegriffs, GATT, 20, edited by Petra
Jaeger, Frankfurt am Main: Vittorio Klostermann, 1979, p. 137, E. T. History of
the Concept of Tinme, translated by Theodore Kisiel, Bloonm ngton: |ndiana
University Press, 1985, p. 100.

33Heidegger (B1, p. 7.26, calligraphy) subsequently substitutes "truly"
(wahrhaft) for "in truth." See Hu | X, p. 261.12

“After "perceiving" Heidegger (Bl, p. 7.4, calligraphy) inserts

"as intentional"

See Hu TX, p. 261.16-17



can it be nodified into a deception about sonething.
Through the performance of the reduction the full intentional make-up of
a lived experience becones visible for the first tine. But because all pure

lived experiences and their interrelations are structured intentionally, the

reducti on guarantees universal access to the pure psychic, that is to say, to
t he phenonena. For this reason the reduction is called "phenonenol ogical ."
However, that which first of all becones accessible in the perfornmance of the

phenonenol ogi cal reduction is the pure psychic as a factical, unrepeatable set

of experiences of one here-and-now self. But over and above the descriptive
characterization of this nomentary and unrepeatable streamof |ived
experience, is a genuine, scientific -- that is, objectively valid --

know edge of the psychic possible?

b) The Eidetic Analysis

If intentionality makes up the basic structure of all pure lived
experiences and varies according to individual kinds of such experience, then
there arises the possible and necessary task of spelling out what pertains to,
for exanmple, a perception in general, a wish in general, in each instance
according to the make-up of its full intentional structure. Therefore [p. 262]
the attitude of reduction to the pure psychic that initially shows up as an
i ndi vi dual factical set of experiences nmust prescind fromall psychic
facticity. This facticity serves only exenplarily as a basis for the free
variation of possibilities.

Thus, for instance, the phenonenol ogi cal anal ysis of the perception of
<p. 9> spatial things is in no way a report on perceptions that occur
factically or that are to be expected enpirically. Rather, a phenonenol ogi ca
anal ysis neans | aying out the necessary structural system w thout which a
synt hesi s of manifold perceptions, as perception of one and the sane thing,
could not be thought. Accordingly, the exhibiting of the psychic, carried out

in the reductive attitude, ainms at the invariant -- the necessary typical form

*mn May 29, 1925, in his course Ceschichte des Zeitbegriffs, Heidegger
referred to this as the eidetic reduction rather than eidetic analysis. See GA
vol. 20, p. 137; History of the Concept of Tine, p. 100.




(eidos) of the lived experience -- which cones out in the variations. The
attitude of reduction to the psychic, therefore, functions in the manner of an

ei detic anal ysis of phenonena. The scientific exploration of the pure psychic,
36

pure psychol ogy, can be realized only as reductive-eidetic -- that is,  as
phenonenol ogi cal -- psychol ogy. Phenonenol ogi cal psychology is descriptive,

whi ch neans that the essential structures of the psychic are read off fromthe
psychic directly.37 Al'l phenonenol ogi cal concepts and propositions require
di rect denonstration upon the phenonena thensel ves.

I nasmuch as the reduction, as we have characterized it, medi ates access
only to the psychic life that is always one's own, it is called the egol ogica
reducti on. Neverthel ess, because every self stands in a nexus of enpathy with
ot hers, and because this nexus is constituted in intersubjective lived
experiences, the egol ogical reduction requires a necessary expansi on by neans

of the intersubjective reduction. The phenonenol ogy of enpathy that is to be

treated within the framework of the intersubjective reduction |eads -- by
clarifying how the phenonena of enpathy within ny pure psychic nexus can
unfold in nutually felt confirmation® -- to nore than the description of this
type of syntheses as syntheses of my own psyche. What is confirmed here, in a

peculiar form of evidence, is the co-existence [Mtdasein] of a concrete

subjectivity,39 <p. 10> indicated consistently and with ever new deterni ning
content -- co-present with a bodiliness that is experienced originally and
har moni ously in my own sphere of consciousness; and [yet], on the other hand,
not present for ne originaliter [p. 263] the way ny own subjectivity is

[present] in its original relation to my corporeality.40 The carrying out of

36Heidegger (B1, p. 9.12) crosses out this phrase.

*Husser | (B1, p. 9.14) changes "directly" to "directly-and-intuitively via
the nethod of variation.” Cf. Hu I X, p. 262.21.

*®Husser (B1, p. 9.24) notes: "intersubjective reduction.™

39Heidegger (B1, p. 9.28, calligraphy) changes "subjectivity" to "other self,
so as to read

"to a concrete other self."

See tu TX, p. 262.37.

40Heidegger (B1, p. 10.2-4, calligraphy; cf. Hui I X p. 262.39 to 263.1)
subsequent|ly changed the clause after the sem colon to read:



t he phenomenol ogi cal reduction in nmy actual and possible acceptance of a
"foreign" subjectivity in the evidential formof nutually felt enpathy is the
i ntersubj ective reduction, in which, on the underlying basis of the reduction
to my pure and concrete subjectivity, the foreign subjectivities that are
originally confirmed in it," come to be accepted as pure, along with, in

further sequence, their pure psychic connecti ons.

3. The Basic Function of Pure Psychol ogy

The reduction opens the way to the pure psychic as such. The eidetic
anal ysis discloses the essential interrelations of what has becone accessible
in the reduction.™ Consequently in the reductive eidetic investigation of the
pure psychic there energe the determinations that belong to the pure psychic
as such, that is to say, the basic concepts of psychol ogy, insofar as
psychol ogy, as an enpirical science of the psychophysical whole of the
concrete human being, has its central region in pure psychic life as such

Pure psychol ogy furnishes the necessary a priori foundation for
enpirical psychology with regard to the pure psychic. Just as the grounding of
an "exact" enpirical science of nature requires a systematic disclosure of the

essential forms of nature in general, without which it is inpossible to think

"But on the other hand this other [frende] self is not present originaliter the way
one's own [self] isinits original relation to its bodiliness.”

41 . . . . .

The reference of "it" (sie) seenms to be "ny pure and concrete subjectivity"”
at Bl, p. 10.8-9, although it could refer back to "intersubjective reduction"
at B1, p. 10.7-8.

42Heidegger (B1, p. 10.8-11, calligraphy; cf. Hu I X, p. 263.5-8) subsequently
changed this to read as follows (the last word, "it," seenms to refer to "the
i nt ersubj ective reduction"):

"The carrying out of the phenonenol ogi cal reduction in ny actual and possible
acceptance of a 'foreign' psychic life in the evidential formof nmutually felt
synpathy is the intersubjective reduction. On the basis of the egol ogical reduction
the intersubjective reduction renders accessible the foreign psychic life originally
confirnmed init.”

43Heidegger (B1, p. 10.15, calligraphy; cf. Hu I X, p. 263.11-13) adds:

"The former is the necessary conponent -- the latter along with the forner is the
sufficient conponent -- of the phenonenol ogi cal nethod of pure psychol ogy."




nature at all and, nore specifically, to think spatial and tenporal form
nmovenent, change, physical substantiality and causality -- so too a
scientifically <p. 11> "exact" psychol ogy requires a disclosure of the a

priori typical forms without which it is inpossible to think the I (or the
we), consciousness, the objects of consci ousness, ** and hence any psychic life
at all, along with all the distinctions and essentially possible forms of
syntheses that are inseparable fromthe idea of an individual and conmuna
psychi c whol e. Although the psychophysical nexus as such has its own proper a
priori that is not yet determ ned by the basic concepts of pure psychol ogy,
nonet hel ess this psychophysical a priori requires a fundanental orientation to

the a priori of the pure psychic.45

44"Bewusstseinsgegensténdlichkeit" -- perhaps "the objectivity of
consci ousness. "

“Husser| (B1, 11.9-10) adds: "and yet founded on what is intrinsically prior
[an sich...friheren]."




[p. 264] <p. 12="p.1">

PART ||
PHENOVENCLOG CAL  PSYCHOLOGY
AND

TRANSCENDENTAL PHENOVENCLOGY

drafted by
Edmund Husser|

. . 46
[Section ii-a]

[The H storical Intertw ning of Phenonenol ogi cal and Transcendental Phenonenol ogy,
and the Need to Distinguish the Two]

The idea of pure psychol ogy did not grow out of psychol ogy's own needs
to fulfill the conditions essential to its systematic construction. Rather
the history of pure psychol ogy takes us back to John Locke's fanmpus and
foundati onal work, and back to David Hunme's noteworthy el aboration of the
tendenci es that stem from Locke. Hune's brilliant Treatise already has the
formof a rigorous and systematic structural exploration of the sphere of pure
lived experience. Thus in a certain sense it [is“] the first attenpt at a
"phenonenol ogy. "

But here in the beginning, the restriction [of the investigation] to the
real m of the pure subjective was deternmined by interests conmi ng from outside
psychol ogy. Psychol ogy was at the service of the problematic of
"under st andi ng" or "reason" that Descartes had reawakened® in a new form --
nanely, the fact that entities in the true sense are known to be such only via

these subjective faculties. In our current way of speaking, it was a matter of

“I'n B2, pp. 12-14 = "pp. 1-3." (The original page nuneration is always given
in quotation marks.) This equals Hu I X, pp. 264.1-266.15. The material of

Section ii-a, which is continued in Section ii-b, generally corresponds to the
topics treated in Draft D, Part 11, 86, fromwhich we take the title that
i medi ately follows. Husserl put no paragraph breaks in Section ii-a. | have

added those that appear bel ow
“"The bracketed word is added by Biemel, Hu I X, 264.8.

“Wthin the text of Bl, p. 12.12 Husserl here adds in shorthand "and raised
to a new | evel of consciousness" ["und auf eine neue Stufe des Bewusstseins

er hobenen"]. The addition is taken over into Draft C (typed p. 3, hand-
nunbered p. 14, although the page is actually found in Bl; cf. Hi I X, p. 610).
However, the sentence was radically edited in Draft C to read: "Psychol ogy
stood in the service of the transcendental problem awakened by Descartes.” In
that formit entered the D draft at Hu I X, p. 287.13-14. These changes -- made
in Bl but not in B2, included in some but not all the C drafts, and yet taken
into the Ddraft -- showthe fluidity that existed between drafts B, C, and D
bet ween ni d- Cct ober and Decenber 8, 1927.



"transcendent al philosophy."49 Descartes put in doubt the general possibility
that any know edge could legitimtely transcend the knowi ng subject. That, in
turn, rendered made it inpossible to understand the genui ne ontol ogica
sense™ of any entity qua objective reality, insofar as its existence is

i ntended and denonstrated only by way of subjective experiences. The
"transcendent” world, which, froma naive point of view, is given as existing
beconmes problematic froma "transcendental" point of view it cannot serve as
a basis for cognition the way it does in the positive sciences. According to
Descartes, such a basis requires that we get a pure grasp of that which is
presupposed in the transcendental inquiry and which is itself beyond question
the ego cogito. Descartes' Meditations already gained the insight that
everything real -- ultimately this whole world -- has being for us only in
terms <p. 13="p. 2"> of our experience and cognition, and that even the
performances of reason, ained at objective truth with the character of
"evidence," unfold purely within subjectivity.51 For all its primtiveness,
Descartes' nethodical attenpt at universal doubt is the first radical method
of reduction to pure subjectivity.

It was Locke, however, who first sawin all of this a broad area of
concrete [p. 265] tasks and began to work on it. Because rational cognition in
general occurs only in cognitive subjectivity, the only way to get a
transcendental clarification of the transcendental validity of cognition is by
way of a systematic study of all levels of cognitive experiences, activities,

and faculties exactly as these present thenselves in pure "inner experience"

49Heidegger changes this (Bl1, p. 12.14-15, calligraphy) to:

"The tendency was towards a 'transcendental phil osophy.

usser|l takes this change over 1nto the C drafts but not Iinto the D draft.
Mor eover, in Bl Heidegger recomrends that Husserl insert here the sentence
that appears three sentences below (B1l, p. 12.26--13.3) and that runs from
"Descartes' Meditations already [Hei degger reconmends dropping "already"]
attained the'insight..." to "...unfold purely within subjectivity." Husser
foll owed the suggestion (along with nmaking editorial changes in the sentence)
in C(cf. Hu I X, p. 610.12-16) and carried the result over into D (p. 12 = Hu
I X, p. 287.14-19). [This present note corrects Hu | X, p. 600.5, "bis ?": it
shoul d read: "bis 264.33."]

*Phrases |ike "Seinssinn" or "Sei nsgel tung" are translated as "ontol ogi cal
sense" or "ontological validity.™

51Heidegger suggests (Bl, p. 12.26) that this sentence (mnus the "already")
be | ocated above. See footnote *



- a study that was gui ded, however, by the naively devel oped basic concepts of
the experiential world and their |ogical elaboration. What is required, in
short, is inner-directed descriptions and the exploration of pure
psychol ogi cal genesis.52

But Locke did not know how to sustain this nomentous idea at the high
| evel of the principles that characterize Descartes' inquiry. Wth Locke the
nmet hodi cal |y reduced Cartesian ego -- the ego that would renain in being even
if the experiential world did not -- once again beconmes the ordinary ego, the
human psyche in the world. Although Locke certainly wanted to solve the
transcendental questions of cognition, they get transfornmed in his work into
psychol ogi cal questions about how hunman beings living in the world attain and
justify knowl edge of the world that exists outside the mind. In this way Locke
fell into transcendental psychol ogism which then got passed down through the
centuries (although Hune knew how to avoid it). The contradiction consists in
this: Locke pursues the transcendental exploration of cognition as a
psychol ogical (in the natural positive sense of that word) exploration of
cognition, thereby constantly presupposing the ontological validity of the
experiential <p. 14="p. 3"> world -- whereas that very world, along with al
the positive cognition that can relate to it, is what is transcendentally
problematic in its ontol ogical sense and validity. Locke confuses two things:
(1) questions about natural legitimacy in the real mof positivity (that53 of
all the positive sciences), where the experiential world is the general and
unquesti oned presupposition, and (2) the question of transcendenta

Iegitinacy,“’mhere what is put into question is the world itself --

52Apparently Hei degger suggests (B1, p. 13.12-15, calligraphy) dropping this
sentence and changi ng the preceding two sentences to read:

"...a transcendental clarification of cognition's transcendental validity can
[proceed] only as a systematic study of all |evels of cognitive experiences,
activities, and faculties exactly as these present thenselves in pure "inner

experi ence" and announce their pure [Heidegger |ater erases 'pure'] psychic genesis.
Natural |y the nost accessible clue for this study was provided by the naively

devel oped basi c concepts of the experiential world and by their |ogical elaboration."

usserl takes over this suggestion in C (H X, p. 610.36-37) but drops 1t In
D (ibid., p. 287).

*Thi s word, "die," instead of referring to "positivity," could be in the
plural ("thosé™) and could refer to "questions of natural |egitinmacy"
(natdrlichen Rechtsfragen).

54Heidegger (B1, p. 14.7, calligraphy) suggests ending this sentence here and



everything that has the sense of "being-in-itself" over against cognition --
and where we ask in the nost radical way not whether sonething is valid but
rat her what sense and inport such validity can have. Wth that, all questions
about cognition within the realmof positivity (that55 of all the positive

sci ences) are burdened fromthe outset with the transcendental question about
sense.

Neverthel ess, the historical insurnountability of Locke's psychol ogi sm
poi nts back to a deeply rooted [p. 266] sense of truth that can be utilized in
the transcendental project, a sense of truth that, despite the contradiction
in [Locke's] transcendental claim is necessarily a part of every carefully
carried out part of a pure psychol ogy of know edge and reason. Moreover, as
transcendental phenonenol ogy (whose proper idea we are striving for) nakes
clear for the first tinme, the reverse is equally true: every correctly (hence,
concretely) realized part of a genuine transcendental theory of know edge
contains a sense of truth that can be utilized in psychology. On the one hand,
every genui ne and pure psychol ogy of know edge (even though it is not itself a
transcendental theory) can be "changed over"™ into a transcendental [theory of
know edge]. And on the other hand, every genuine transcendental theory of
know edge (even though it is not itself a psychology)56 can be changed over
into a pure psychol ogy of know edge. This holds on both sides, proposition for

proposition.

changi ng the remai nder of the sentence, and the next sentence, to:

"Here the world itself -- that is, every entity with the characteristic of '"in-itself-
ness' with regard to cognition -- is put into question. W ask not whether something
"is valid" but rather what sense and, in keeping with this sense, what inport such a
validity can have. The transcendental question of sense weights upon the positive

sci ences. "

usserl does not take this into C

*Thi s word, "die," could be in the plural ("those") and could refer to
"questions about cognition" (Erkenntnisfrage).

56Heidegger (B1, p. 14.27-28, calligraphy) suggests that the renmninder of the
sentence read:

"...allows of being changed over into a pure psychol ogy of know edge."




. L. 57
[Section ii-Db]

[The H storical Intertw ning of Phenonenol ogi cal and Transcendental Phenonenol ogy,
and the Need to Distinguish the Two (concl uded)]

<p. 15="p. 4"> In the beginning such insights were unavail able. People
were not prepared to grasp the profound neani ng of Descartes' radicalismin
exhibiting the pure ego cogito, nor to draw out its consequences with strict
consi stency. One was unable to distinguish the attitudes of positive research
fromthose of transcendental research and, as a result, one could not delimt
the proper sense of positive science. And given the ardent efforts to create a
scientific psychology that could conpete in fruitful ness and rigor with the
pace-setting natural sciences, people failed to radically think through the
requi renents of such a psychol ogy.

In this situation, which entrapped | ater thinkers too, neither
transcendental phil osophy nor psychol ogy was able to attain the "sure path of
a science" -- a rigorous science fashioned originally fromthe sources of
experience peculiar to it -- nor could the anmbi guous interpenetration [of
transcendent al phil osophy and psychol ogy] be clarified. The psychol ogi sm of
the empiricists had the advantage to the degree that it ignored the objections
of the anti-psychol ogi sts and foll owed the evidence that any science which
guestions cognition in all its forns can get answers only by systematically
studying these forns via direct "inner" intuition. The know edge thus acquired
about the essence of cognition could not go astray if only it questioned [p.
267] the ontol ogi cal sense of the objective world, that is, if it followed
Descartes' shift of focus and his reduction to the pure ego. The charge that
this was psychol ogism had no real effect because the anti-psychol ogi sts, out
of fear of succunmbing to psychol ogism avoided any systematically <p. 16="p.
5"> concrete study of cognition; and, as they reacted ever nore vociferously

agai nst the increasing power of enmpiricismin the last century, they finally

I'n BL and 2, pp. pp. 15-20 = "p. 4-9" = Hu I X, pp. 266.16 to 270.39. The
material of Section ii-b, which continues that of Section ii-a, generally
corresponds to the topics treated in Draft D, Part Il, 86, fromwhich we take
the title below There is only one paragraph break in Husserl's text of
Section ii-b, at Hu I X, p. 270.7 ("Of course one very quickly recognized....".
I have added the others that appear bel ow.



fell into an enpty aporetics and dial ectics that managed to get what neager
sense it had only by secretly borrowing it fromintuition

Even though much val uabl e preparatory work towards a pure psychol ogy can
be found in Locke's Essay and in the rel ated epistenol ogi cal and psychol ogi ca
literature of the ensuing years, neverthel ess pure psychology itself stil
attained no real foundation. For one thing, its essential neaning as what we
mi ght call "first psychology" -- the eidetic science of the |ogos ('?)58 of the
psychic -- remained hidden, and thus the genuine guiding idea for systematic
work [on it] was |acking. For another thing, the great efforts of individua
psychol ogi cal investigations, whether concerned with the transcendental or
not, could bear no real fruit so long as naturalism which dom nated
everything, remained blind to intentionality -- the essential characteristic
of the psychic sphere -- and therefore blind to the infinite breadth of the
pure psychol ogi cal problematic and met hodol ogy that belong to intentionality.

Pure psychol ogy, in the fundamental sense sketched out in Part |, arose
from out si de general psychol ogy; specifically, it blossoned as the final fruit
of a met hodol ogi cally new devel opnent of transcendental philosophy, in which
it becane a rigorously systematic science constructed concretely from bel ow.
But of course pure psychol ogy arose not as the goal of transcendenta
phil osophy or as a discipline belonging to it but rather as a result of the
fact that the relations between positivity and transcendentality were finally
clarified. This clarification nade possible for the first time a principled
solution to the problem of psychol ogisnt and followi ng fromthat, <p. 17="p.
6"> t he nethodol ogi cal reform of philosophy into rigorous science was
concl uded and phil osophy was freed fromthe persistent hindrances of inherited
conf usi on.

The prior event that make this devel opnent possible was Brentano's great
di scovery: his transformation of the schol astic concept [p. 268] of
intentionality into an essential characteristic of "nental phenonena" as
phenonmena of "inner perception.” In general, Brentano's psychol ogy and

phi | osophy have had an historical inpact on the rise of phenonenol ogy but no

*Thi s gquestion mark appears typed in the B drafts at this point (B2, p
16=5. 11).



influence at all on its content. Brentano hinself was still caught in the
prevailing naturalistic msunderstandi ng of conscious life, and into that
orbit he drew those "nental phenonena." He was unable to grasp the true sense
of a descriptive and genetic disclosure of intentionality. H's work | acked a
conscious utilization of the method of "phenonenol ogi cal reduction” and

consequently a correct and steady consideration of the cogitata qua cogitata.

The idea of a phenonenol ogically pure psychology in the sense just described
remai ned foreign to him Equally foreign to himwas the true neani ng of
transcendental phil osophy, indeed the necessity of a basic eidetic
transcendental discipline related to transcendental subjectivity. Essentially
determined by the British enpiricists, Brentano in his phil osophica
orientation took up the demand for a grounding of all specifically
psychol ogi cal disciplines (including transcendental philosophy) on a
psychol ogy that would be [constructed] purely out of inner experience but
that, in keeping with his discovery, would have to be a psychol ogy of
intentionalities. As with all enpiricists, Brentano's psychol ogy was, and ever
remai ned, a positive and enpirical science of human psychic being.

<p. 18="p. 7"> Brentano never understood the fundamental charge [laid
agai nst him of psychologism any nore than he understood the profound sense
of Descartes' first Meditations, where both the radical nethod of access to
the transcendental sphere and the transcendental problemitself were already
di scovered in a first, if primtive, form Brentano did not appropriate the
i nsight (which energed already in Descartes) into the antithesis between
positive and transcendental science and into the necessity of an absolute
transcendental groundi ng of positive science, w thout which it cannot be
sci ence in the highest sense.

There is another limtation to Brentano's research. It is true that, as
with the old, npderate enpiricismof a Locke, Brentano did stimnmulate various a
priori disciplines, although without clarifying their deeper sense as
inquiries into essence. However, grounded in the positivity that he never [p.
269] overcame, he did not recognize the universal necessity of a priori
research in all ontol ogical spheres if rigorous science is to be possible. For

precisely that reason he also failed to recogni ze the fundanmental necessity of



a systematic science of the essence of pure subjectivity.

The phenonenol ogy that grew out of *° Brentano was notivated not by
psychol ogical interests and not at all by positive-scientific ones, but purely
by transcendental concerns. In our critique of Brentano we have indicated the
noti ves whi ch determ ned the devel opnent of his phenonenol ogy. In that regard
it is always to be remarked that he continued to be determ ned by a
traditional notive of Lockean-Hunmean phil osophy, nanmely, that regardl ess of
its orientation, every theory of reason, cognitive or otherwi se, had to be
derived frominner experience of the correspondi ng phenonena.

Thus, the mmjor points are: the disclosure of the genuine sense-content
and nethod of intentionality; disclosure of the deepest notives and the
hori zon of Descartes' intuitions [Intuitionen], <p. 19="p. 8"'> culninating in

t he nethod of "transcendental reduction,” first of all as egological and then
as intersubjective. By such neans one |ays out the transcendental field as the
arena of such transcendental experience. | may also nmention the separation

bet ween positivity and transcendentality, as well as the systematic unfol ding
of the fundanental content of positivity under the rubric of an universitas of
ri gorous positive sciences, nmerged with the conplete science of the given
world and related to the universitas of the underlying a priori disciplines,
thensel ves nerged with the unity of a universal positive ontol ogy. Furthernore
there is the conprehension of the concrete totality of transcendenta

guestions posed by the positivity of all these sciences; the know edge that
transcendental philosophy inits primary sense is a science of essence rel ated
to the field of transcendental possible experience; further, the fact that on
this ground a universal descriptive science and then a genetic science nust be
established purely from out of possible experience (in the eidetic sense),
which is the source of all transcendental questions relative to the particular
sciences and then to all forms of social culture as well. At the beginning of
this devel opnent, [p. 270] stinuli from Leibniz' philosophy, nediated by Lotze
and Bol zano, played a role with regard to the pure exhibition of a priori

"ontologies." The first studies nade were the intentional anal yses connected

*The literal meaning is "that is connected with" (anknipfende); but it is
clear that Husserl is referring here to his own phenonenol ogy, which was
connected with, but grew away from Brentano's work.



with the production of a "formal ontol ogy" (pure logic as mathesis
uni versalis, along with pure |ogical grarmar).60

O course one” very qui ckly recogni zed the proper realmof a priori <p.
20="p. 9"> psychol ogy and the necessity of positively developing it.
Neverthel ess that faded for a while in the interests of exploring the
intentional structures of the transcendental field, and thus in general al
the work renmmi ned purely phil osophical work carried out within a rigorous
transcendental reduction. Only very late did one® cone to see that in the
return (which is possible at any tinme) fromthe transcendental attitude to the
natural attitude, the whole of transcendental cognition within the
transcendental field of intuition changes into pure psychol ogical (eidetic)
cognition within the field of psychic positivity, both individual and
i nterpersonal. That very insight led to a pedagogi cal idea about how to
i ntroduce people to phenonenol ogy given all the difficulties related to its
unaccustoned transcendental attitude. Essentially every philosophy has to
start with the attitude of positivity and only [subsequently], by notivations
far renoved fromnatural life, clarify the neaning and necessity of the
transcendental attitude and research; therefore, the systematic devel opment of
pure psychol ogy as a positive science can serve in the first instance as a
pedagogi cal propaedeutic.

The new nmethod of intentionality as such and the i mMmense system of tasks
that go with subjectivity as such offer extraordinary difficulties, which can
be overcone at first without touching on the transcendental problem But this
totality of scientific doctrines grounded in positivity then acquires
transcendental sense through the specific nmethod of transcendenta
phenonenol ogi cal reduction, which elevates the whole [real mof] positivity to

t he phil osophical level. This was the very nethod we foll owed when we deal t

“Husserl is referring to his Logische Untersuchungen (1900-01). The topic of

pure logical grammar is treated there in vol. Il, Investigation IV, pp. 286-
321 (1984 ed., pp. 301-351), E. T. vol Il, 491--529. The idea of pure logic as
a formal ontology or mathesis universalis is sketched out in vol. I, pp. 228-
257 (1975 ed., pp. 230-258), E.T. vol. |, pp. 225-247.

“Husserl is referring to hinself.

“Husserl is again referring to hinself.



wi t h phenonenol ogy as pure psychology in Part |, thereby giving phenomenol ogy

a pedagogically lower, and not yet fully genuine, sense.



. ... 63
[Section iii]

64
[ The Transcendental Probl eni

[p. 271] <p. 21="p. 10">"

The issue of all-inclusiveness belongs to the essential sense of the
transcendent al problem66 Each and every entity, the whole world that we talk
about straightforwardly and that is the constant field (pre-given as self-
evidently real) of all our theoretical and practical activities -- all of that
suddenly becones unintelligible.67 Every sense it has for us, whether
unconditionally universal or applicable case by case to individuals, is, as we
then see, a neaning that occurs in the i mmanence® of our own per cei vi ng

representing, thinking, evaluating (and so on) lives and that takes shape in

®I'n Draft B, pp. 21-28 = "pp. 10-17" = Hu I X, pp. 271.1-277.21. The materia

of Section iii generally corresponds to the topics treated in Draft D, Part
1, 8§8§7-10.
“Wi 11X, p. 271.1-26. W supply this title fromDraft D, 11, §7, to which its

contents corr espond.

At the top of p. 21 in B3 Husserl wites: "Duplicate. The new text [that was
prepared] for Hei degger 21-28 with Heidegger's critical notes." These pages in
B3 are the ones Heidegger took from Freiburg to Messkirch on Thursday, October
20, 1927, for the purposes of correcting and conmenting upon them and it is
to these pages that Heidegger refers in his letter of October 22, 1927.

®*The German word that we translate as "all-inclusiveness" is "Universalitéat."
As the text below shows (Hu I X, p. 273.31; ms. p. 24=p.13), this
"universality" refers to the all-enconpassing breadth of the transcendenta
epoché.

67Following on Hei degger's criticisns (see belowin this sanme paragraph),
Husser|l changes this sentence in B3 and Bl to read: "As soon as one's

t heoretical concern turns toward the |ife of consciousness in which each and
every thing that is real for us is always "present," a cloud of
unintelligibility spreads over the whole world, this world that we tal k about
straightforwardly and that is the constant field -- pre-given as
self-evidently real -- of all our theoretical and practical activities." This
|atter reading is reproduced in Hui I X, p. 217.2-8.

68Heidegger‘s note (B3, p. 21.7; cf. Hu I X ©p. 271, n. 1, where Bienel fails to
under score "Auf gabe"):

"It is the task of transcendental philosophy to show this, and that point as such nust
be made directly here.”

D sposition of the note: (1) Husserl copied this note in shorthand into the
corresponding margin of Bl and, in that text, changed the word "I mmnenz," to
whi ch Hei degger's note is keyed, to "lnnerlichkeit" (see Hu | X, "p. 271.10-
11).

(2) In H I X p. 271, n. 1 Heidegger's marginal note given above is
incorrectly keyed to the word "Variieren" at Hu I X, p. 271.19, whereas it
shoul d be keyed to Hu I X, p. 271.11. See the foll ow ng footnote.



subj ective genesis; every acceptance of being is carried out wthin ourselves,
all experiential or theoretical evidence grounding that acceptance is active
within us and habitually notivates us onward. This applies to the world in
each of the determ nations [we make about it], including the taken-for-granted
determ nation that what belongs to the world is "in and for itself" just the
way it is, regardl ess of whether or not | or anyone el se happen to take

cogni zance of it. If we vary69 the factical world into any world that can be

t hought, we al so undeniably vary the world's relativity to conscious

subj ectivity. Thus the notion of a world existing initself is unintelligible,
due to that world's essential relativity to consciousness. An equal [degree
of] unintelligibility -- and this too belongs to the transcendental question -
- is offered by any ideal "world," such as, for exanple, the world of nunbers,

which, inits own way, does exist "in itself.""

69Heidegger (B3, p. 21.13) inserts a red "T" at the beginning of this sentence

so as to call into question the discussion of "unintelligibility" that foll ows
(as well as in the second sentence of this paragraph). This mark directs
Husserl's attention to the Appendix Il, first point: Heidegger's letter of

Cct ober 22, 1927:

The first thing in the presentation of the transcendental problemis to clarify what
the "unintelligibility" of entities neans.

»In what respect are entities unintelligible? i.e., what higher claim of
intelligibility is possible and necessary.

»By a return to what is this intelligibility achieved?

D sposition of the note

(1) The fact that Husserl understood Heidegger's red mark to refer to
the Appendices is indicated by Husserl's own margi nal note -- "Beil age"

(" Appendi x") -- witten in the left margins of both B3 and Bl

(2) Bienel wongly states that this appendi x has not been retained
["(nicht erhalten)": Hu I X, p. 603] and then wongly rel ates Hei degger's red
mark here to Hei degger's previous margi nal note seven lines earlier ("It is
the task of transcendental philosophy..."; cf. the previous footnote).

(3) The fact that Husserl understood that Hei degger was criticizing the
notion of "unintelligibility" is shown by the fact that in B3 and Bl Husser
(a) crossed out the two sentences that begin "Thus the notion of a world
existing in itself is unintelligible...” and "An equal [degree of]
unintelligibility..." (H I X p. 271.21-26), and (b) changed part of the
rel ated second sentence of the paragraph: "Each and every entity..." (B3, p
21.2-5, corresponding to Hu I X, p. 271.2-8: see above).

(4) Bienel's editing here is paradoxical. (a) At Hu I X p. 271.21-26, he
retains the two sentences that Husserl crosses out, whereas (b) at Hu I X p.
271.2-8 he substitutes the revised text of Husserl.

Husser | (Bl and B3, left margins) wites a second tinme: "Beil age"

(" Appendi x"), which Bienel again incorrectly says is "not retained" (Hu | X, p.
p. 603). As nentioned above, the present sentence and the previous one are
crossed out in Bl and B3.



71
[ Psychol ogi sm as a Fal se Sol uti on]

our el aboration’” of the idea of a phenonenol ogi cal Iy pure psychol ogy
has shown the possibility of disclosing, via a systematic phenonenol ogi ca
reduction, the proper essential character of psychic subjects in eidetic
universality and in all their possible forns. The same goes for those forms of
reason that ground and confirmlegitinmcy, and consequently for all the forns

of worlds that appear in consciousness and show thensel ves as existing "in

t hensel ves. " Although this phenonenol ogi cal -ei detic psychology is not an
enpirical psychol ogy of the factical human being, nonetheless it now seens

cal  ed upon <p. 22="p. 11"> to clarify concretely, and down to the |ast detail
the ontol ogical sense of world as such. [p. 272] However, if we closely analyze
t he phenonenol ogi cal - psychol ogi cal reduction and the pure psyches and

conmuni ties of psyches that are its out cone, " clearly only the following is
entailed in the procedure:”’that for the purpose of exhibiting psychic
subjectivity as a field of pure inner experience and judgnent, the

psychol ogi st nust "put out of play" for all psyches the world they accept as
exi sting. In making phenomenol ogi cal judgnents, the psychol ogi st nmust refrain
fromany belief regarding the world. For exanple, when | as a psychol ogi st
descri be ny own perception as a pure psychic event, | amnot permtted to nake

direct judgnents about the perceived thing the way a natural scientist does.

Ha X, pp. 271.26--273.13. The contents of this section correspond generally
to Draft D, Il. 88, "The Solution by Psychol ogismas a Transcendental Circle."

72(1) In editing Draft B, Husserl cut page 21 of B3 in half and placed the
bottom half (lines 19 to 28 (= Hu | X, 271.24 [nitgeh6rig] to 271.36 [berufen]
in Bl at this point. (2) In the transition fromDraft Bto C, this sentence
and some of what follows carries over to Cp. 19.18 ff. (3) In the transition
fromDraft Cto D, p. 19 of C gets inserted into D and renunbered as p. 18.
There the present sentence begins 88 (Hu I X, p. 290.11).

73Reading "sich ergebenden" instead of the manuscripts' "sie ergebenden” at B
(all drafts) p. 22.2-3 and Hu | X, p. 272.2.

74Heidegger (B3, p. 22.4-16; cf. Hi I X, p. 603, re 272.4-16) marks off the rest

of this sentence as well as the following three sentences -- i.e., from"that
for the purpose” to "And so on in every case" -- and notes in the nargin
"These lines should be put [above] in section l-a to fill out ny altogether too brief

presentation of the reduction.”

y "la" Heidegger i1s referring to section T.2.a of his own draft (B1, p. 7.9;
= H | X, p. 260.27), the section originally entitled "The Phenonenol ogi ca
Reduction.”




Rather, | ampermtted to judge only about ny "perceived as such"” as that
which is an inseparable nmonment of the lived experience of perceiving: namely,
as an appearance with this given sense, known as the selfsame, believed in as
exi sting, and the |ike, am dst whatever changes in its nodes of appearance.
And so on in every case. ” Thus, ° when | make a general and (as is required) a
rigorously consistent reduction to my psyche, the world that has been rendered
guestionable in the transcendental inquiry is certainly no | onger presupposed
-- and the same for all psyches as regards their purity. Here in this context
of statements about the purely psychic, the world that has straightforward
validity for these nminds thenselves is not the focus of attention, but rather
only the pure being and |ife of the very psyches in which the world appears
and naturally, via the correspondi ng subjective nodes of appearance and
bel i ef, acquires nmeaning and validity.

Nonet hel ess, it is still a question of "psyches" and connections between
them psyches belonging to bodies that are always presupposed and that are

only tenporarily excluded fromtheoretical consi deration.’ To put it

For the next two sentences | follow Husserl's original version in B2, p.
22.16-25 (the unmarked typescript).

"°Hei degger (B3, p. 22.16-23; see Hu | X, p. 604, re 274.17-23) edits this and
t he next sentence to read:

"Wien | make a general reduction to ny pure psyche and that of all others, the world
that has been rendered questionable in the transcendental inquiry is certainly no

| onger presupposed. Al though the world still has straightforward validity for these
psyches, it is not the focus of attention; rather, the focus is only the pure being
and life of the very psyches in which the world, via the correspondi ng subjective
nodes of appearance and belief, acquires meaning and validity."

HusserT (Bl, p. 22.16-25) changed these two sentences to read: "Vhen
make a general and, as is required, a rigorously consistent reduction to the
pure psyches of nyself and others, | practice epoché with regard to the world
that has been rendered questionable in the transcendental inquiry, that is,
the world that these psyches accept, in a straightforward manner, as valid.
The theme is to be sinply the pure being and Iife of the very psyches in which
the worl d appears and in which, via the correspondi ng subjective nodes of
appearance and belief, that world acquires neaning and validity for their
ego-subjects." This changed text appears in Hu | X, p. 272.16-24.

77Heidegger‘s note here (B3, p. 22.28, bottom margin, keyed to this passage;
cf. Hu I X, p. 272, n. 1) is highlighted in red:

"What kind of 'excluding fromconsideration' is this? Is it the reduction? If so, then
even here, in the pure psyche, | enphatically do not have the a priori of the psyche
as such.”

usserl copied this note 1n shorthand into the correspondi ng bottom nmargi n of
B1.




concretely, [pure psychol ogy] is concerned with the animals and human bei ngs
that inhabit a presupposed <p. 23="p. 12"> spati al vvorld;79 and just as physica
somat ol ogy explores such animal s and hunan beings with a systematic nethodica
focus on only one side of them-- the aninate organi smaspect -- so pure
psychol ogy explores themwi th an equally systematic focus on only the other
side -- the pure psychic aspect.80 Even when doi ng pure psychol ogy we stil
stand, as psychol ogists, on the ground of positivity; we are and remain
explorers sinply of the world or of a [particular] world, and thus all our
research remains transcendentally [p. 273] naive. Despite their purity, al
pure psychi c phenonmena have the ontol ogical sense of worldly real facts,81
even when they are treated eidetically as possible facts of a world which is
posited as general possibility but which, for that very reason, is also
unintelligible froma transcendental point of view For the psychol ogist, who
as psychol ogi st remains in positivity, the systematic

psychol ogi cal - phenonenol ogi cal reduction, with its epoché regarding the
existing world, is merely a neans for reducing the hunman and ani mal psyche to
its own pure and proper essence, all of this against the background of the
world that, as far as the psychol ogist is concerned, remains continually in
bei ng and constantly valid. Precisely for that reason this phenonenol ogi ca
reduction, seen fromthe transcendental viewpoint, is characterized as

i naut hentic and transcendental |l y non-genui ne.

78Heidegger (B3, p. 22.28; cf. Hu I X p. 604, re 272.27-28) changes the first
part of this sentence to:

"The object[s] of the investigation are...."

“Husser | (B1, p. 22.28 and p. 23.1) changes this to read: "To put it
concretely, [pure psychology] is concerned with presunptively

[ vorausgeset zt er raBen] exi stent ani mals and human bei ngs of an exi stent
spatial world.™ See Hu I X, p. 272.27-29

*see Hei degger's "Appendi x |," paragraph 4, bel ow, where Hei degger argues
that these "one-sided" treatnments presuppose the concrete ontological totality
of the human being.

*fweltlich reale Tatsachen" is underlined in pencil in B3, p. 23.9. (See Hu
I X, p. 273.2). This apparently is the phrase Heidegger refers to in his
Appendix |, third paragraph ("'weltlich reale Tatsache'"; Hei degger neglects

to close the quotes in his ns.) when he remarks that the human being is "never
a '"worldly real fact."'"



[ Transcendental Reduction and the Senbl ance of Doubling]82

If the transcendental problemis concerned with the ontol ogical sense of
any world at all as getting its neaning and validity only from functions of
consci ousness, then the transcendental philosopher nust practice an
ef fectively unconditioned epoché regarding the world and so nust effectively
posit and nmaintain in validity only conscious subjectivity, whence ontol ogi ca
sense and validity are produced. Thus, because the world is present for ne
only thanks to ny life of experiencing, thinking, and so forth, it makes sense
at the outset to go back precisely to my own self inits absol ut e® proper
essenti al ness, to reduce back to ny <p. 24="p. 13"> pure life and this alone,
precisely as it can be experienced in absolute self-experience.

But is this really sonmething different fromreduction to my pure psyche?
Here is the decisive point which differentiates the genuine
transcendent al - phenonenol ogi cal reduction fromthe psychol ogi cal reduction
(the latter being necessary for the positive scientist but not
transcendental |y genuine). According to the sense of the transcendenta
guestion | as a transcendental phenonenol ogi st place the whole world entirely
and absolutely within this question. Wth equally all-inclusiveness,
therefore, | stop every positive question, every positive judgnent, and the
whol e of natural experience qua pre-accepted valid basis for possible
judgments. [On the one handm] my |ine of questioning requires that | avoid

the transcendental circle, which consists in presupposing sonething as beyond

“hy I X, pp. 273.13--276.22. The contents of these pages corresponds in genera
to Draft D I1I1. 89, "The Transcendent al - Phenonmenol ogi cal Reduction and the
Senbl ance of Transcendental Doubling."

®Hei degger at this point (B3, p. 23.28; cf. Hu I X, p. 604, re 273.21) inserts
ared "T" and in the left margin he wites:

"meani ng?" [ hei 3t ?]

he note is circled in red and thus refers to the appendices to Heidegger's

| etter, presumably to Appendix | but also to Appendix Il, the fourth

par agraph: "Was hei Bt absolutes ego i m Unterschied vomrein Seelischen?"
("What does the absolute ego nean as distinct fromthe pure psychic?") and
perhaps the fifth paragraph. Two ot her margi nal notes by Hei degger are erased
in the margin here.

84Heidegger recommends (B3, p. 24.12; cf. Hu I X, p. 273.35) that Husserl
add the phrase "n the one hand" here.



guestion when in fact it is enconpassed by the all-inclusiveness of that very

guestion. On the other hand [it requires%] a reduction to the very basis of

validity that this question as such presupposes: pure subjectivity as the

source of sense and validity. Thus, as a transcendental [p. 274]

phenonenol ogi st, what | have now is not ny ego as a psyche -- for the very

meani ng of the word "psyche" presupposes an actual or possible world. Rather

I have that transcendentally pure ego within which even this psyche, with its

transcendent sense, is endowed, from out of the hidden functions of

consci ousness, with the sense and validity it has for me. °°
When, as a psychol ogist, | take nyself as a pure psychol ogi cal theme, |

certainly do discover, along with all the pure psychic, that [elenment] as wel

in which | cone to have an "idea" of nyself as the psyche of this worldly

corporeality of mne; and | prove its validity, define it nore closely, and so

on. So too ny psychol ogical activity, all my scientific work -- in short,

anyt hing and everything that belongs to me as a pure subject -- all of it |

can and <p. 25="p. 14"> nust acquire in this way. But the very habituality of

t he psychol ogical attitude, which we call its positivity, entails that at each

step one is always effecting anew or keeping in effect (but always latently)

85Heidegger (B3, p. 22.14) here inserts

"it requires" (verlangt sie)

Hu TX, p. 273.37, wthout textual evidence, substitutes "fordert" for
“verlangt."

86Heidegger‘s double note at this point (B3, p. 24.22 left margin running into
the bottommargin; cf. Hu I X, p. 274, n. 1) is highlighted in red. Husserl
copies it in shorthand into the corresponding |left margin of Bl

"Does not a worl d-as-such belong to the essence of the pure ego?

Cf. our conversation in Todtnauberg [April, 1926] about 'being-in-the-world (Sein und
Zeit, |, 812, 869) and its essential difference frompresence-at-hand 'wi thin “such a
world."

Regardi ng the disposition of this marginal note: Hei degger underlines
Husserl's words "world" and "pure ego” and connects themw th a line; he
underlines "transcendent"; and in the left margin he wites the above note.
The first sentence is bracketed in red.

Hei degger then draws a line separating the first sentence fromthe
second one, which is not bracketed in red. The word "presence-at-hand"
[ Vorhandensein] is underlined in Heidegger's handwitten margi nal note in B3,
but not in Husserl's shorthand transcription of it in the corresponding margin
in Bl.




t he apperception of the wor | d,®” within which everything that [eventually]
beconmes a specific theme is inserted as a worldly thing, O course all these
[acts] -- in general, all apperceptive performances and validations -- bel ong
to the psychological realm but always in such a way that the apperception of
the world remains universally accepted as valid; and whenever sonething new
energes, it always beconmes, within [that] apperception, a worldly thing. The
di sclosing of the mind is an infinite process, but so too is psychic self-
apperception in the formof worldliness.

It is the transcendental reduction's fundanental and proper character
that, fromthe very beginning and with one blow -- by neans of an all-
i nclusive theoretical act of will -- it checks this transcendental naiveté
that still remains as a residue® in pure psychol ogy: it enconpasses the whole
of current and habitual life with this act of will:® This will demands that
we practice no transcendent apperception and no transcendent validation

whatever its condition. It demands that we "put [all this] in brackets" and

87Heidegger‘s note at this point (B3, p. 25.4, left margin; cf. H I X p. 274,
n. 2) is highlighted in red:

"1. [As] sonething] present-at-hand! But human Dasein 'is' in such a way that,
although it is an entity, it is never sinply present-at-hand."

Di sposition of the note:

This and three nore margi nal notes all appear in B3, on p. 25, and three
of the four are nunbered by Hei degger. The present note, which Hei degger
designates with a "1," is bordered in red and topped off with a red circle.
Husser| copied it in shorthand into the corresponding margin in Bl

88Heidegger (B3, p. 25.15), using red, (1) underlines those words, (2) also
underlines the word "whol e" [ganze] towards the end of that line, and (3) puts
an exclamation point in the Ieft margin. Apparently the exclamation point

i ndicates a contradiction between, on the one hand, saying that transcendenta
naivet é suffuses the whole of habitual life and, on the other hand, saying
that such naiveté is there nerely as a residue. In Bl Husserl copies the
exclamation point into the corresponding margi n and changes the phrase
"remains as a residue” [Ubrig bleibt] to "dom nates” [herrscht]. See Hu I X, p.
274. 28.

89Heidegger‘s note at this point (B3, p. 25.16-17, left margin; cf. Hi I X p.
274, n. 3) is underlined in red:

"2. And [what about] this will itself!" ["Und dieser WIlle selbst!]."

el degger may be indicating that, if the transcendental epoché is as universa
as Husserl clainms, it nust paradoxically bracket out even this act of wll
itself. O he may be alluding to the need to question this "will" in terms of
what he calls "Entschl ossenheit” [resol uteness].

Di sposition of this second note on p. 25: (1) Husserl copies Heidegger's
note, in shorthand, into Bl, along with the exclamation point. (2) Unlike
Husserl, Biermel (Hu I X, p. 274, n. 3) takes Heidegger's explanation point to
be a question mark.




take it only as what it is in itself: a pure subjective act of perceiving,
meani ng, positing-as-valid, and so on. After | do this to [p. 275] nyself, | am
not a human ego90 even though | |ose nothing of the proper and essenti al

content of ny pure psyche (and thus, nothing of the pure psychol ogical). Wat
is bracketed is only the positing-as-valid that | had performed in the
attitude of "I, this human being" and the attitude of "my psyche in the

worl d"; what is not bracketed is that positing and that having-as-valid gua
lived experience. This reduced ego is certainly [still] my "I" in the whole
concretion of ny life, but it is seen directly in transcendentally reduced

i nner experience <p. 26="p. 15"> -- and now it really is the concrete ego, the

absol ute presupposition for all transcendence that is valid for "nme." In fact

*“I'n B3 Hei degger provi des two nargi nal notes on this phrase, both of which
are highlighted in red, and both of which Husserl copies in shorthand into the
corresponding margin in Bl (see Hu I X, p. 275, n. 1):

Note [A]: At B3, p. 25.21, left margin and running down to the bottom margin

"3b. WAy not? Isn't this action a possibility of the human being, but one which,

preci sely because the hunman being is never present-at-hand, is a conportnent [a way of
"having oneself'], i.e., a way of being which comes into its own entirely fromout of
itself and thus never belongs to the positivity of sonething present-at-hand."” ["Warum
nicht? Ist dieses Tun nicht eine Mglichkeit des Menschen, aber eben weil dieser nie
vorhanden ist, ein Verhalten, d.h. eine Seinsart, die eben von Hause aus sich sich

sel bst verschafft, also nie zur Positivitat des Vorhandenen gehodrt."] obtain

Note [B]: At B3, top margin:

"3a. O maybe [one is] precisely that [nanmely, a human ego] in its ownnost

"wonder sone' possibility-of-Exi stenz. Conpare p. 27 bel ow, where you speak of a 'kind
of transfornation of one's whole formof life.'" ["Qder vielleicht gerade sol ches, in

sei ner eigensten, 'wundersamen’ Existenznbglichkeit. Vg. S. 27 unten, wo Sie von einer
"Art Anderung der Lebensform sprechen."]

Di sposition of these notes:

Note [A]: In Husserl's text Heidegger underlines "I anf and "not" in the
phrase "I am not a human ego" (B3, p. 25.21; Hu I X, p. 275.1) and, a few lines
bel ow, underlines the words "is certainly" in the phrase "is certainly my ego"
(B3, p. 25.27; Hu I X, p. 275.7) and connects the two underlinings with a |ine,
as if to point to an apparent contradiction. At that point, it would seem
Hei degger writes out the first note -- "[A]" (above) in the left nmargin and
nunbers it sinply as "3" and blocks it in red, topping it off with a red
circle. Husserl copies it into Bl

Note [B]: Apparently later, after reading ahead to B3, p. 27.26 (Hu | X
p. 276.34-35) where the phrase "a kind of transformation of one's whole form
of |ife" appears, Heidegger returned to B3, p. 25 and wote the second note --
"[B]" above -- in the top margin, keyed it to the phrase "I am not a human
ego," nunbered it as "3a," and then renunbered note "3" as "3b" -- so that
they would be read in the reverse order in which they were witten. Prof.

Bi enrel provides these two marginal notes in the 3a--3b order at Hu I X, p. 275
n. 1.

In Note [B] Heidegger's phrase "p. 27" refers ahead to B3, p. 27.26 (Hu
I X, p. 276.34-35), specifically to the German words "ei ne Art Anderung der
ganzen Lebensform™ In Hu I X, p. 275, n. 1, Prof. Bienel erroneously takes the
reference to be to Hu I X, p. 276.36, where in fact a different and distinct
not e of Hei degger's appears.



it is evident that the ego in its [now transcendental ly] reduced peculiarity
is the only one® that is posi tabl e [setzbar]92 with all its intentiona
correlates, and that it therefore offers ne the nost fundanental and
prinmordi al experiential ground for transcendental exploration. The phenonena
attained in this transcendental reduction are transcendent al phenomena.93

Every single pure psychic experience -- once we take the next step of
submtting it to the transcendental reduction that purifies it of worldly
sense -- produces a transcendental experience that is identical [to the pure
psychi c experience] as regards content but that is freed of its "psychic”
(that is, worldly, real) sense. In precisely this way the psychic ego is
transforned into the transcendental ego, which, in each of its self-disclosing
reflections (transcendental reflections), always rediscovers itself inits own
transcendental peculiarities, just as the psychol ogical ego, in keeping with
the change in reductive focus, always rediscovers itself inits own
psychol ogi cal peculiarities. In this way there cones to |light this wondrous

paral l el i smof the psychol ogical and the transcendental, which extends to al

91

...ist...ausschliesslich setzbar..
positable."

literally "is....exclusively

92Heidegger underlines "setzbar” in red. His note in the left margin (B3, p.
26.4, left margin, blocked in red; cf. Hi I X, 604, re 275.12-13) is
hi ghlighted in red:

"[So it is a] positum Sonething positive! O else what kind of positing is this? In
what sense [can one say] that this posited-sonething is -- if it 1s supposed to be not
nothing [but] rather in a certain way everything?" |"positum Positives! Qder was i st
das TUr eine Setzung? In wel chem Sinne ist dieses Gesetze, wenn es nicht nichts
[underlined tw ce], vielmehr in gew sser Wise Alles sein soll?"]

Concerning the note: (1) Husserl copies the note, in shorthand, 1nto the
corresponding margin in Bl. Also in Bl he crosses out "ausschliesslich
setzbar" and substitutes for it "ein [in] sich abgeschl ossenes Erfahrungsfel d"

"a self-enclosed field of experience ]. This lTatiter 1s the text reproduced In
Hu | X, p. 275.12-13. (2) Heidegger's marginal note is apparently related to
[A] "Appendix |," paragraph 5: "That which does the constituting is not
not hi ng; hence it is sonething and it is in being -- although not in the sense
of sonething positive." and [B] "Appendix II," sixth paragraph: "Wat is the
character of the positing in which the absolute ego is sonething-posited? To
what extent is there no positivity (positedness) here?" (3) Tt nay be that
Hei degger, in his phrase "in gew sser Weise Alles," intends to echo

Aristotle's _ yuc_ t_ _nta p;V _sti p_nta (De Anima G 8, 431 b 21): "The
soul is in sonme way all things."

®Husser | (B1, p. 26.6-8) brackets out this sentence in the original draft and
substitutes for it the follow ng: "Transcendental experience is nothing other
than the transcendentally reduced objective world, or, what anmounts to the
sane thing, transcendentally reduced pure psychol ogi cal experience. In place
of psychol ogi cal 'phenonena’ we now have transcendental 'phenonena.'" See Hu

I X, p. 275.15-19.



descriptive and genetic determ nations that can be worked out on either side
in the respective systematically maintained attitude.

The® sane holds if | as a psychol ogi st practice the intersubjective
reduction [p. 276] and, by prescinding fromall psychophysical connections,
t hor oughl y exam ne the pure psychic nexus of a possible personal comrmunity,
and then carry out the transcendental purification. This purification
prescinds not just fromthe positively valid physical, as above; rather, it is
a fundanental "bracketing" of the whole world, and it accepts as valid only
the world as phenonenon. In this case what is left over is not the psychica
nexus, as in the forner instance; rather, the result is the absolute <p. 27="p.
16"> nexus of absolute egos -- the transcendentally intersubjective nexus --
in which the world of positivity is "transcendentally constituted" with its
categorial sense for entities that in thenselves exist intersubjectively.
However, one may (as in E. Husserl's ldeen 1) follow transcendental rather
t han psychol ogical interests and take up, fromthe very begi nning, the
transcendental reduction, both egol ogical and intersubjective. In that case,
what energes is not at all pure psychol ogy but inmediately95 transcendent a
phenonmenol ogy as a science (fashioned purely fromtranscendental experience)
both of transcendental intersubjectivity -- indeed, thanks to the requisite
eidetic nethod, an a priori possible transcendental intersubjectivity -- as

. . 96 97
wel | as of possible worlds (or environments ') as transcendental correlates.

*“I'n Bl, p. 26.20 to 27.7, Husserl changes this sentence and the next three
sentences (that is, down to "...both egological and intersubjective.") to read
as follows: "The same holds if | as a psychol ogi st practice the

i ntersubj ective reduction and, by prescinding fromall psychophysica
connections, thereby discover the pure psychic nexus of a possible persona
comunity, and then, as a second step, carry out the transcendenta
purification. This purification is quite unlike that of the psychologist,
which remains within natural positivity and then, by prescinding fromthe
bodi es co-present with psyches, reveals the social bonds of pure psyches.

Rat her, it consists in the radical epoché of the intersubjectively present
world and in the reduction to that [level of] intersubjectivity in whose inner
intentionally this intersubjective presence occurs. This is what yields us al
as transcendental subjects of a transcendental, intersubjectively connected
life within which the intersubjective world of natural positivity has becone a
mer e phenonenon. However, (and historically this is the road phenonmenol ogy
took) one may take up, fromthe very beginning and with a single stroke, the
transcendent al reduction (both egol ogical and intersubjective).” This anmended
text is the one that appears in Hu | X, p. 276.16

95C‘nanged in Bl, p. 27.7-8 to: "...pure psychology as a connecting |ink but,
fromthe very start,...."

96Reading "Umnwel ten" for the "Unwelten" that appears at B2, p. 27.12.



98
[ Pure Psychol ogy as a Propaedeutic to Transcendental Phenonenol ogy]

Now one understands in depth the power of psychol ogism Every pure
psychol ogi cal insight (such as, for exanple, all the psychol ogical anal yses --
even if inperfectly sketched -- that |ogicians, ethicists, and so on, nake of
judgmental cognition, ethical life, and the like) is, as regards its whol e
content, in fact able to be utilized transcendentally so long as it receives
its pure sense through the genuine transcendental reduction.

Li kewi se one now understands the pedagogical99 significance of pure
psychol ogy as a neans of ascent to transcendent al phil